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Abstract  
This theoretical project examines the phenomenon of transactional sexual relationships 
between Western female tourists and local Caribbean and African men, and which notions of 
the black man that Western women possess, and how these notions are tied to ideas of the 
other as inherited from colonial times. In order to receive the proper knowledge and 
information about the subject and historical context a selected number of articles by scholars 
are applied to collect information on amongst other things, race and sexuality both in colonial 
and postcolonial times. This aids in understanding the female sex tourists imaginaries and 
whether they have evolved from colonial discourses and mindsets, which is found to be true. 
The project finds the women are interested in the notion of ‘otherness’ and cultural 
differences is highly fascinated and desired. Thus the project proposes that colonial discourses 
are found in the women’s attraction to the black man in correlation with sex tourism. 
  
Dette teoretiske projekt undersøger fænomenet kvindelig sex turisme og vil udforske hvilke 
forestillinger om den sorte mand vestlige  kvinder har og hvorvidt disse ideer omkring ’den 
anden’ er nedstammet fra kolonitiden. For at få den korrekte viden og information om emnet 
og den historiske kontekst videnskabelige artikler bliver brugt til at samle information 
omkring blandt andet, race og seksualitet både i koloni- og postkolonitiden. Dette understøttes 
i forståelsen af kvindelige sex turisters forestillinger og hvorvidt de stammer fra koloniale 
diskurser og tankesæt, hvilket er fundet at være sandt. Dette projekt finder at kvinder er 
interesserede i ’den anden’ og kulturelle forskelle er meget fascinerende og begæret. Dette 
projekt vil derfor byde at koloniale diskurser er fundet i kvinders attraktion til den sorte mand 
i forhold til sex turisme.  
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Section 1 
Introduction 
 
The concept of sex tourism has mostly been linked to men going on vacations to fulfil their 
sexual desires and fantasies in faraway places.  The reality is that the industry of sex tourism 
is not reserved for the male customers but women are also going abroad to live out their 
fantasies of sex and intimacies.It is estimated that 600,000 women (dailymail.co.uk, Accessed 
29/12/15) from Western countries every year travel for holiday ‘romances’, as they are often 
referred to, not only by the women themselves, but also by the scholars that write about this 
kind of travelling. There is an underlying gendered construction of sexuality, that makes for a 
difference in the way female sex tourists are viewed compared to men, just as the men 
prostituting themselves are not being seen as victims to the same extent as female prostitutes 
(Sanchez Taylor, 2004). Globalization and neoliberal reforms are factors that had affected the 
growth of sex tourism. How? But the exchange of money and sex is not merely a new 
phenomenon related to tourism. In colonial times concubines were offered to the colonizers, 
and social and economic processes were linked with slave’s and trafficking (Cabezas, 2004). 
Whereas in these examples it was the men who were the ‘clientele’ or the ones with the 
money today women are to a much larger extent taking a part in the sex industry as the buyer 
of sexual services and not only the seller.  
Many colonial discourses portrayed white women as a non-sexual beings who were expected 
to 'protect the purity' of white identity through remaining sexually 'pure' and as a result 
protecting the whites from the pollution of interracial mixture (Meszaros and Bazzaroni, 
2014). On the opposite end of the 'purity scale' was the black man, seen as an animalistic and 
hypersexual being with his penis as the ultimate symbol of his animalistic impulses. The penis 
of the black man was a cause of anxiety from the white men, as they believed that if the white 
women were to become conscious of the black man’s penis they would be 'ruined' for white 
male social purposes (ibid.). The tourist industry today is gaining from this colonial 
construction of the black man’s sexual being and genitals, which has evolved into attractive, 
exotic and exciting features. Where the female sex tourism, 'romance' tourism or whatever 
term one prefer, is working with these notions as a sale point and inviting white women to 
objectify black men as the white men objectified the black women's bodies under the 
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colonisation (ibid.).  Today the stereotype of the black man that was created to scare white 
women at the colonies, is a stereotype that is fascinating and desirable for some women. 
Selected women even travel to countries as Kenya, Jamaica and so forth in order to fulfil their 
desire for the black man. The women travel to rather far located places to experience 
romance, lust and desire and we would like to investigate in why they do so and where this 
specific lust derives from. As female sex tourism is not something that is well covered by the 
media and is often not debated we would like to work with this subject with the objective of 
gaining knowledge about the women’s reasons to travel for romance and sex and. However, 
as shown above, 
In order to understand how female sex tourism works today requires an investigation of the 
history and roots of imaginaries about the sexual other and historical practices of interracial 
intimacy. This leads us to our problem statement:  
Which notions of the black man flourish in Western women’s erotic imaginaries around local 
men in relation to female sex tourism? And how are these notions of the black man tied to 
ideas of the Other as inherited from colonial times? 
 
 
Methodological strategies and reflections 
In our quest to investigate how Western women perceive black men in relation to sex tourism, 
and to understand how this is connected to how black men were viewed in colonial times, we 
have collected a range of different articles from acknowledged scholars who have dealt with 
these fields. Our project will be anchored in a theoretical-analytical method, where we will 
cast light upon different theoretical angles and discus relevant parts of the different theories 
with focus on specific theoretical concepts and conceptualisations. We have chosen this 
method, because it will enable us to gain a deeper understanding of the field of female sex 
tourism, a fairly new researched phenomenon, and of how we in our post-colonial times are 
still affected by the beliefs surrounding coloured people as seen in colonial times. Through 
acknowledged fieldwork and studies done by accredited anthropologists and scholars, we 
hope to be part of creating awareness to this topic. 
As regards the theory chapter of this project, we will look into texts that are 
descriptive of both colonial times, in relation to Europeans and their view on people of colour, 
and we will look into scholarly texts written on sex tourism with a focus on women as the 
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patrons for men, where money and gifts are exchanged for sex and intimacy. In order to stick 
to our problem statement, we will only use parts of the texts that have relevance to our 
project. After we have gained a more thorough understanding of the notions and problems 
connected to sex tourism and the effect colonial times has had on the way coloured people 
and especially the black man are perceived today, we will first analyse and then discuss. 
The first part will concern itself with how Western women view black males, and how 
they interact with them on holidays to both Africa and the Caribbean islands (former 
colonies) and, with an analytical standpoint, different texts will be analysed to gain a deeper 
understanding of  these views. In order to understand the background for these occurrences, 
the second part will consist of identifying, from different texts, the impact that colonial times 
have had on the current notions of the black man, and how he and other non-whites were 
viewed and identified as ‘other’. The second part will also consist of a discussion for our 
overall questions, answering our research questions. 
In our project, we refer to the occurrence of women engaging in transactional sexual 
relationships with local men in several ways. Because we, as researchers, do not wish to make 
any definite conclusions of what this occurrence should be labeled, we will be using the terms 
‘sex tourism’, ‘romance tourism’, transactional sexual encounters and others that relate to the 
subject. There is an ongoing debate amongst scholars as to whether or not Western women 
who have transactional sexual relationships with local men should be labelled prostitution on 
the one hand or romance on the other but this will be more thoroughly explained further 
down.   
For this project, we have chosen to have a historical focus with attention to colonial 
time as well as a modern focus when investigating the occurrence of transactional sexual 
relationships. We believe, that it is important to look at the historical precedents concerning 
people of colour, in order to understand how- and why we got to where we are today in terms 
of perception towards racism, bodily and mental stereotypes and other notions, which flows in 
society concerning the ‘other’. We wish to investigate what notions of the black man was 
created in colonial times, and how these notions flourish in contemporary society. In order to 
do so, we must research texts, to combine and compare what it was like in colonial times in 
terms of racial and gendered power structures and compare it to texts stating how these power 
structures are viewed in our time. 
We will argue, that by combining history of colonial times and the viewpoints within with 
modern day’s viewpoint and standpoints, this project will create a new form of awareness to 
the topic of female sex tourism, and why this appear to be a growing industry in Africa and 
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the Caribbean. In order to answer our purpose statement we pose following research 
questions: 
 
·      How do different scholars define the occurrence of transactional sex? 
·       What power structures are seen and how can they be understood when Western women 
engage with black men in terms of gender relations? 
·      How are racial stereotypes reproduced in tourist settings in practices among Western women 
and black men? 
·       In what ways have the black male body been sexualised in postcolonial times? 
·       How are the notions of the black man tied to racial ideas and structures from colonial times? 
Clarification of terms 
There is an ongoing dispute between scholars in terms of labelling the transactional sexual 
encounter between the female tourist and the local man.  Many scholars argue that women 
participating in aiding the informal tourist industry are part of something called romance 
tourism, a type of transactional sexual relationship, but without the socially discriminated 
label of prostitution. Romance tourism, as opposed to ‘pure’ sex tourism indicates that love 
and romantic feelings are involved between the woman and the local man she patrons. In the 
theory chapter, we will present a section called ‘romance or sex tourism’, which will further 
explain different views on the matter as seen through studies of different scholars. Our own 
standpoint on the matter is that this occurrence is interchangeable in relation to different 
circumstances, and we will therefore be describing it in different ways, so that it relates best 
to the context of what we are discussing. 
This project is concerned with the black men who inhabit Africa and the Caribbean as 
its focus point of female sex tourism. We are, of course, aware that there are many cultural 
differences between the two and within them, and we do not seek to write about them as if 
they were identical. Rather, we have chosen Africa and the Caribbean as focus points because 
both have long histories of colonisation and suppression by Western colonisers and also 
because it is in both Africa and the Caribbean where female sex tourism typically happens. 
Throughout the project, we will differentiate between the Caribbean and Africa when 
describing both how they interact with Western female tourist, and in terms of they view 
themselves as men, because this differs from Caribbean and African men in some sense. 
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We also wish to clarify, that it is not our intention to reproduce racialized stereotypes 
when describing coloured men/black men in relation to sex tourism. In this project, we refer 
to the men as black, as in relation to how the different articles and texts we are using describe 
them. We are aware, that different correct terms flourish concerning how to identify skin 
colour, and it is our aim to sensitive on the topic. Often, racialized views are reproduced 
without it being noticed. This can, for instance, be seen in the theory chapter of this project, in 
regards to the female tourists when they engage with local men in transactional sexual 
relationships. Even though they likely mean no harm, some of them repeat the power 
structures as seen in colonial times, where white people were viewed as the superior race. We 
will be writing about how colonial times have affected how racial stereotypes and notions are 
being reproduced in the context of female sex tourism, and we will cast light on, which of 
these notions are still being reproduced in our time.  
Limitations 
There are many ways, in which we could have carried out this project. Initially, the thought 
was to conduct fieldwork in either a country in Africa or the Caribbean. However, due to 
limited amount of time and a lack of economic means, we chose to base this project on 
studies done by acknowledged scholars, but with a historical input. We also thought about 
making a comparative study, in which we would have looked into the differences between 
male and female sex tourism, seeing as we have found that many scholars often refer to 
females engaging in transactional sex as romance tourism, rather than sex tourism. This 
however, due to time limitations and our experience level will have to wait for another 
project. 
 
Theoretical Framework 
Seeing as this is a theoretical project, all our knowledge and writings will be based on already 
carried out studies. Therefore, we have chosen a selection of texts by authors who have all 
dealt with the topic we are researching. We will, however, only be presenting parts of the text 
that has relevance for our project. Because our project will focus on how colonial history has 
made an impact on the construction of our society today, in this case in terms of how black 
men are viewed in sexual relations to Western women, we have chosen to include both texts 
that speak of life today, and of texts that speak of life back in colonial times. 
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·       In order to investigate the different standpoints for scholars when they define the action of 
transactional sexual encounters between female tourists and local men as either sex tourism or 
romance tourism, we will apply Herold, Garcia and Demoyas (2001). 
·       To describe what transactional sex is, and how it can be understood in relation to the 
globalisation of the world and the growth in sexual economies within tourism, we will mainly 
present work from Susan Frohlick (2007). To answer how gender and racial structures and the 
power relations within transactional sexual relationships are formed, texts from Jacqueline 
Sanchez Taylor (2006), Amalia L. Cabezas (2004) and George Paul Meiu (2014) will be used. 
We also wish to investigate how race and sexuality was portrayed in colonial times, and gain 
better understanding of the black man’s and the European woman’s role and position in life 
back in colonial times. We will therefore also Ann Stoler (1989).   
  
Transactional Sex: Romance or Sex Tourism? 
As mentioned above, we wish to investigate how the transactional sexual encounters between 
female tourists and local men are depicted. There are many reasons for why female tourists 
engage with local men when on vacation. Especially the older women can attract an attention 
from the young black, handsome men that they would not experience in their home countries. 
Whereas few women, according to for instance, Sanchez Taylor, will admit to engaging in 
direct sex tourism, despite them acknowledging that money is involved, many, if not most, 
female tourists say that their encounters with local men have to do with love, courtship and 
romance. However, this is a topic that has been widely debated. Ever since the appearance of 
female sex tourism was put in focus, scholars have argued over whether or not these female 
tourists were engaged in prostitution or in what has been coined as ‘romance holiday’ by 
Pruitt and LaFont (1995). Therefore, this section will give an insight into how different 
scholars argue for- and against how transactional sexual relationships involving women, as 
the ‘buyers’ should be labelled. Many researchers of sexual economies focus on the 
interpersonal relationships between the tourist and the prostitute, especially with a focus on 
power structures (Herold et al., 2001). These researchers usually write and discuss from either 
of two perspectives of sexuality; the one group of researchers typically views prostitutes as 
sexual victims, while the other group describe them as empowered sexual actors (ibid.).  But 
as Herold, Garcia and Demoya writes, these groups are narrow in their definition in sex 
tourism, among others because they neglect to mention female tourists who engage in sexual 
activities.  Pruitt and LaFont (1995), who were some of the first to study female tourism, 
11  
came up with the term romance tourism, which they used instead of calling the women sex 
tourists. Pruitt and LaFont based the term on observations they had made, in which they 
believed that the female tourists and the local men’s romance, had more to do with courtship 
and emotional involvement, than it did with money for sex (ibid.).  They believed, that the 
female tourists generally had strong attachment, desire and love for the beach boys they had 
relationships with,  
 
“Pruitt and La Font (1995) explain the ambiguity of the economic exchange as bound up with 
gender ideologies about women’s preference for romance over sex and where money is seen 
to spoil any authentically romantic relationship” (Frohlick, 2007:4).  
 
However, de Albuquerque (1998) highly disagrees. Based on his observations in the 
Caribbean, he concludes that the majority of the female tourists engaging with beach boys are 
after casual sex, rather than romance, and he therefore oppose Pruitt and LaFont’s concept of 
romance tourism (ibid.). De Albuquerque argues that, while some female tourists and beach 
boys fall in love, and though they may define their love as a romantic relationship, it is in fact 
still prostitution. Others, like Cohen (1982) found in his study shows that relationships 
between female tourists and beach boys might be ambiguous in nature and/or could fluctuate 
from one type of relationship to another (ibid.). 
 
Circumstances leading to transactional sex 
In a study conducted with young beach boys from the Dominican Republic, it is described 
how all of the beach boys are young men, ranging from the age of 17-25, all in good shape. 
They all work jobs like bartenders, guides or other jobs that gets them in easy contact with 
female tourists, and they are all black. All of the beach boys who participated in the study 
believed that their dark skin was an added attraction for the female tourists, because it to them 
was of exotic nature (ibid.).  One man said, “Most of the women have never been with a 
Black man before. That seems to make it more exciting for them” and another said, ”Quebec 
women think we are better at sex” (ibid.).  When the beach boys select a target among the 
female tourists, it depends on what they are after. If they are going for sexual conquests, they 
will likely choose young, attractive, often blond women, even though these generally will not 
provide money; if they are after economic benefits, their target will often be older women 
(past forty), or younger women who are overweight. The beach boys are aware, that these 
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women might have trouble finding romantic attention in their home countries, and therefore 
play on the vulnerability of these women’s femininity (ibid.). As one among many flattery 
tactics, the beach boys will, for instance, let themselves be seen on the beach with a younger 
attractive woman, to then go talk to the older and/or overweight woman and say that he really 
prefers her, because she is more mature, which he finds attractive (ibid.). De Albuquerque 
(1998) concluded that female tourists were mainly interested in the racial stereotype 
concerning the penis size of a black man. The interviewed beach boys however, say that it has 
most to do with them being good lovers, and with them putting the sexual needs of the 
women above their own (ibid.). 
All of the interviewed beach boys had friends who had migrated to other countries as 
the result of a long-term relationship to a female tourist. These beach boys serve as inspiration 
for the other beach boys, who wish to leave their country, in order to immigrate out of poverty 
by marrying a foreign woman. Therefore, it should be recognised, that the motivation for both 
the beach boys and the female tourists when engaging with each other varies considerably. In 
some cases, the encounter is focused mainly on sex, while in others; the focus is on romance 
and the establishment of a long-term relationship (ibid.). O’Connell Davidson (1998) argues, 
that Western female tourists generally exploit the local beach boys, in the sense of using them 
as short time boyfriends, to then often discard them when they go back home. However, the 
men, at least in the Dominican Republic, do not feel exploited. In fact, for the most part, the 
Dominican men believe that they are in control of the relationship. O’Connell Davidson also 
states, that most women truly believe they actually engage in consensual romantic 
relationship, be it the case or not, and that relatively few actually plan to get involved with a 
local man during their holiday (ibid.). 
The different theories presented above are all connected to our problem statement, in 
the sense that they bring up topics of how the different notions of black men came to be, how 
these men are depicted as other and how and why the female Western women are seek to 
engage in transactional sexual relationships with them. Now, an explanation of the term 
transactional sex and how it is tied to globalisation will follow. 
  
Globalisation and Transactional sex  
Globalisation and the economic reforms that followed are factors in the growth of the sexual 
economies in the tourist industry. A saying goes ‘as the rich get richer, the poorer get poorer’. 
This, in modern time, seems very true. While people from rich countries can travel to exotic 
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places to go on holidays and adventures, these exotic countries often suffer loss of jobs and 
must instead engage in different means of earning money. 
It could be said, that the former colonised countries in both Africa and the Caribbean 
have experienced how sexual economies can affect a country. The Caribbean island countries, 
for instance, have been familiar with sex, travel and globalisation as something occurring for 
more than 500 years (Kempadoo, 1999). Sexual conquest and exploitation was of vital 
importance to the European colonisers when they travelled through the Americas, where they 
would rape and plunder (Cabezas, 2004: 987). Since the beginning of the colonisation, sex 
was tied to social and economic processes, which included breeding of slaves, trafficking of 
women and the hire of wet nurses who would be used as prostitutes and as concubines. Sexual 
labour of women was normal, and “embedded in the normal operation of political and 
economic structures in this part of the world” (Kempadoo in Cabezas, 2004).  In both the 
Dominican Republic and in Cuba, tourism industry is the primary economic development 
strategy and within this industry, the branch to have the most ‘social impact’ is the tourist-
oriented prostitution, “The implementation of neoliberal reforms and pro-market forces 
combined with the exigencies of globalization are some of the factors driving the growth of 
sex tourism” (Cabezas, 2004: 1010). One of the consequences of introducing tourists to poor 
local communities has, therefore, been the high increase in tourist-related prostitution 
(Sanchez Taylor, 2006). 
 
Transactional Sex 
The conception of transactional sex that we apply in this project refers to fluid types of sexual 
relationships, like for instance, romantic relationships and sex tourism or other transnational 
relationship involving the exchange of money, presents and services. The man or woman 
providing these presents become patrons to the ‘local’ man or woman they engage in a 
transactional relationship with (see Groes-Green, 2014). People involved in transactional sex 
would often not describe themselves as prostitutes, but rather as boyfriends/girlfriends/sugar-
daddies/sugar-mommies (Herold, Garcia and Demoya, 2001). Frohlick (2007) discusses the 
concept of ‘ethno-sexual tourism’, in which tourists and locals have sexual relations “that 
depend upon both upholding and crossing boundaries of convergence between ethnicity and 
sexuality” (Frohlick, 2007: 3). Here, she explains how foreign women can exert their 
economic power over their local boyfriends, which is often the case in transactional 
relationships, seeing as the locals are usually poor compared to the tourists they interact with. 
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In transactional sexual relationships the local, be it a man or a woman, must entice the tourist 
with different ‘attributes’ to gain their interest. They must have certain appeal in sense of 
look, personality and in how they become noticed by the tourist. For the black local men in 
both the Caribbean and Africa, they often show of a lot of skin that make their desirable 
physique noticed and wear low-rise shorts so that the foreign women will be attracted to them 
(ibid.). As Frohlick also mentions, the sexual and emotional experiences with foreign female 
tourists are often ‘passed down’ from one male family member to another as well as the local 
men also enquiring knowledge of the foreign women’s desires themselves, 
  
“Through their own intimate knowledge of foreign women’s erotic desires enmeshed in the 
women’s quest for touristic intimacy, and through their physical and emotional labor as 
particular kind of lovers, men are able to transform intimacy into somewhat of a 
commodity...” (ibid: 15) 
  
This can, for instance, also be seen in Groes-Green (2014) where he describes how 
Mozambican women get sexual advise from their female kin when they pursue a long-term 
transactional relationship with a foreign man. 
        As Herold et al (2001) explain regarding relationships between female tourists and local 
men in transactional relationships, the amount of time these relationships last can vary a 
greatly. Some of these relationships last for a vacation and ends when the tourist travels back 
home, and others can end up in long-term relationships that sometimes result in marriage 
and/or travels to their patrons home country in which the foreign man or woman can provide 
visas. It is common that the ‘local’ will want to migrate to the country in which their patron 
resides, often North America or Europe, because they believe the chances of prosperity there 
will be much bigger than in their own country, which is commonly quite poor (Herold et al., 
2001). 
      For many local women in Mozambique, having a patron and a transactional 
relationship with a foreign man also determines the prosperity of their families. Groes-Green 
(2014) writes how these women will share their ‘earnings’ in forms of money and presents 
they receive from their patrons with their female kin, and how they by doing so, can gain 
respect from their families and their neighbours. The women who engage with foreigners will 
commonly, it seems, financially aid their families, whereas the men tend to do it for their 
personal gain. Similarily, Frohlick (2007) describes how one of the local young men she 
interviewed had left home, leaving his divorced single-provider mother with nine children, to 
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make it on his own. The young man became involved with female tourists and “Over the 
years, he acquired a cosmopolitan desire for fine food, expensive clothing, and world travel” 
(Frohlick, 2007: 15). This is not to say that the women with male tourists as patrons cannot 
acquire a taste for a luxurious lifestyle, because they certainly often do, but there are some 
gender-roles at play when it comes to what is expected of men and women by their families. 
The next topic will amongst other be discussing transactional sex with a focus on gender 
structures. 
  
Gender roles and reproduction of racial stereotypes 
In this section, we will try to illustrate some of the power structures between the female 
tourists and local men when they engage in transactional sexual relationships. Sanchez Taylor 
(2006) writes that there is a double standard in how men and women are viewed when they 
engage in transactional sexual encounters. Men are usually described as sex-tourists, whereas 
women are often labelled as engaging in romance-tourism (Sanchez Taylor, 2006). Despite 
there being an obvious exchange of money and/or gifts in the female sex tourism, it is still 
rarely labelled prostitution, perhaps because of the view there is on the different genders: 
“essentialist models of gender and sexuality, and the dominant of the term ‘sexual 
exploitation’, preclude the possibility that a woman can sexually exploit a man” (ibid.). 
Sanchez Taylor argues that there is a tendency to focus on the gigolo as the one exploiting the 
female tourist economically, sexually and emotionally, rather than the female tourist 
exploding him. Sanchez Taylor argues, that perhaps this can be attributed to some radical 
feminist theories, in which it is suggested that sexuality is a ‘key site of male power’. Here, it 
is believed that when having sex, the woman subdues herself to the man and that the man 
affirm his masculinity and patriarchal power when he penetrates the female body (Dworkin, 
Pateman in Sanchez Taylor, 2006). This kind of thinking constructs the idea of a master-slave 
relation between men and women and obscures the importance of class, race and age for an 
individual’s social power and life chances concealing the fact that women too can feel 
empowered by sexual agents (Sanchez Taylor, 2006: 47). 
  
Traditional gender roles 
Traditionally, as Sanchez Taylor states, honourable women are seen as feminine, pure, 
innocent and passive when it comes to sexuality. The idea of a woman being sexually 
‘promiscuous’ does not tie well with achieving social honour, which can only be awarded to 
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women who uphold the idealized standards attributed to their gender. This idea of keeping the 
woman’s social honour and virtue can also be seen in Ann Stoler’s article “Making Empire 
Respectable” (1989).   
           While keeping a pure, innocent image, women in the Western hemisphere in modern 
time are expected to look young, beautiful and sexy. Women today, are also expected to be 
able to provide for themselves, without depending on a man. Meanwhile, they are still 
expected to be good caretakers and mothers. In other words, women have to live up to an 
image, which is quite contradicting. However, women are certainly not the only ones who are 
expected to look and behave in a certain way. Men – real, masculine and ideal men – are 
supposed to be tough, independent and violent. But the perfect man also needs the ‘female’ 
trades of being tender, gentle and emotionally devoted. So men too, must uphold some 
contradicting standards (ibid.). When women travel as sex tourists, they are searching for this 
‘real’ man. Through the racial images that were created in colonial times of the black man, he 
[the black man] is seen as hyper-masculine. In the Dominican Republic the homophobic laws 
reinforce this image of black men as ‘real’ men: 
 
“(…) racism also constructs Caribbean men as being closer to women, in the sense 
of being supposedly closer to nature, more intuitive, irrational and emotional than 
white men. Through the lens of racism, then, Caribbean men epitomize the romantic 
ideal - they are more like women, even as their ‘animalistic’ attributes make them 
more like men than white men” (ibid: 49). 
 
This is partly why some Western women are interested in transactional relationships. Another 
reason for them to travel as sex tourists or for romance holidays is to personify the feminine 
ideals that they feel they should live up to. By attracting these ‘real’ men, and by having sex 
with these ‘real’ men, they publicly affirm their femininity (ibid.). Sanchez Taylor writes, that 
the female sex tourists she interviewed, felt powerful in relation to the local men, and some 
women also felt empowered in relation to white men. Because the Caribbean men gave them 
much attention, the white men no longer had power to reject or control the women’s sexually, 
which made them the ones in control (ibid.).  However, none of them described these 
relationships with the local men as prostitution, even though, they acknowledged that the 
relationship was ‘all about money’ according to Sanchez Taylor. This can most likely be 
related to the gendered constructions of sexuality as mentioned earlier. Some female tourists 
have a fantasy of black males and want them as boyfriends to live out fantasies such as 
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‘helping and educating the noble black savage’, having ‘sunshine babies’ or accommodating 
the ‘cool’ black man’s adoring gaze (ibid.). Many of the female tourists constructed their 
relationship with a black man as them being anti-racist and viewed themselves as ‘colour-
blind’. 
  
Appearances and discriminatory practices 
In the Dominican Republic, men who work in the informal tourist industry are known as 
sanky pankies, or beach boys. They primarily engage with white, middle-aged women who 
seek romance excitement with a young black man. Many of the men and women who work in 
the informal tourist industry in especially Cuba, are also working in the hospitality business, 
hired at the hotels. Cabezas (2004) writes, that when young Cuban men and women are 
trained as hotel workers, there are exceedingly strict regulations when it comes to appearance: 
  
“The school has strict regulations when it comes to physical appearance, with 
weight, age, and height requirements. Trainees must be young, attractive, and in 
good physical shape. Not only are youth and aesthetics premium considerations, but 
so is race. The training and distribution of work are organized according to racial, 
sexual, and gender considerations, resulting in occupational segregation. While 
most of the front desk workers are lighter-skinned Cubans, entertainment workers 
and back-kitchen help are mainly black. Entertainment workers, also known as 
animadores (animators), are young, scantily clad, dark-skinned young men and 
women who instruct the guests in dancing, games, and other forms of recreation. 
Their work is mainly physical and sensual and often involves suggestive and 
sexualized contact with guests (…) The racial and sexual ordering reflects the 
consequences and legacy of colonialism as they play out on this current stage of 
global capitalism” (ibid: 998). 
  
Cabezas explains how Cuban men and women with dark skin, are actually more at risk of 
being stigmatized as sex workers and of being arrested for this, than Cuban men and women 
with lighter skin. She says, “class, age, race and gender create and delimit the playing field” 
(ibid.). Cabezas gives the example of a young, light skinned woman with a financially well-
off family, who had an encounter with a Mexican man. She did receive material goods for 
sex, but because of her social standard and light skin, she was exempt from being labelled a 
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sex worker (ibid.). Cabezas further states that the category of ‘sex worker’ therefore, “tends to 
signify the participation of a subordinate race, gender, and class “other””(ibid.). However, 
Cuban men who work in the informal tourist industry are generally less condemned than their 
female counterparts who are seen as deviants. In fact, the men are perceived as ‘national 
heroes’ because they symbolically conquer the foreign invaders body  “like any good 
revolutionary Cuban man” (ibid: 1008). 
  
The exotic warrior 
The black man is sexualised, but also glorified in some ways because he, as a man, have 
different laws to abide by when it comes to his gender than for instance, the Cuban women 
has in relation to transactional sex. In Kenya, a group of tribe warriors called the Maasai-
Morans are famously known for engaging with foreign women in transactional relationships. 
They are young men with youthful bodies, dressed in traditional clothing of red fabric, 
colourful beads, long braided hair and occasionally face paint. They pose for pictures with 
tourists, and many of them hope to engage in a relationship with female Europeans for 
transactional sex, long-term relationships or marriages (Meiu, 2014). In Meiu’s studies, he 
discusses how Samburu men, men from north-central Kenya distinctly related to the 
Maasai’s, engage in transactional sex or marriages with European women, dressed as 
Moran’s, in order to gain wealth leading to respectability. In the new global economy, 
Western tourists going to developing countries has grown rapidly. In Africa, after the market 
liberalisation, many have capitalized on their ethnic and cultural identity, making primitivist 
tourism a part of the growing global market. Here, the ‘tribal’ culture and the ‘ethnic’ culture, 
together with performances and experiences, draw Western tourists in; who search for the 
authentic ‘otherness’. Together with this primitivist tourism came an incredible grow in 
transnational markets of intimacy and sex, that Euro-American tourists and travellers sought 
out drawing on imaginaries of ethnic, racial and cultural differences, so-called ethno-erotic 
economies (ibid.). The tourists were fascinated with the figure of the exotic ‘warrior’, the 
image of a tall, slim, light-skinned warrior, half-naked and wearing the traditional Maasai 
clothing while holding a spear. The Moran’s became a large part of Kenya’s brand identity 
(Bruner; Kasfir in Meiu, 2014). The Moran’s embody cultural and sexual difference, and 
many foreign women, who the Kenyans refer to as ‘sugar mommas’, from the Western 
hemisphere wants to experience intimately and authentically the ‘primitive’, ‘animalistic’ 
Africa (Meiu, 2014). Just like in the article by Sanchez Taylor, because they were no longer 
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young and beautiful as seen by Western standards many of the women interviewed for this 
article felt wanted and attractive with the Maasai’s, in a way that they did not with the men in 
their home country. 
There is a gendered and racial power structure that can be seen in transactional sexual 
relationships. Both men and women are supposed to behave in certain ways and have a 
certain appearance that appeals to the outer world. There is a certain set of ideals that both the 
black man and the female tourist reproduce, when describing how the black man should 
behave and look like. For instance, the idea of the exotic warrior is not recent. In fact, the 
notion of the exotic warrior can be related to colonial times, where the black man was 
depicted as primitive, dangerous and as ‘other’ in relation to the white European person. In 
the following, we will give some clarifications as to how exactly; race and sexuality could be 
seen in colonial times. 
  
Race and sexuality in colonial times 
Ann Stoler, who is a professor of anthropology and historical studies with a main focus on 
colonial studies, writes about the view on race and sexuality within colonial times. In the 
article ‘Making Empire Respectable’: the politics of race and sexual morality in 20th-century 
colonial cultures” (1989). Stoler discusses how racial distinctions and colonial authority were 
fundamentally structured in gendered terms. With the challenges to European rule in Asian 
and African colonies during the 20th century, sexual prescriptions determined by gender, race 
and class became the cornerstones on which the colonial states relied on in order to keep the 
European supremacy. 
 
Domestic Politics and Concubinage 
During the colonial prime time, Stoler (1989) suggest that “the very categories of “colonizer” 
and “colonized” were secured through forms of sexual control which defined the domestic 
arrangements of Europeans and the cultural investments by which they identified themselves” 
(ibid.). This can be seen in many ways. For instance, from the 1600s and 200 years forth, the 
VOC (the Dutch East India Company), consciously restricted the immigration of European 
women to colonies in the East Indies. They wanted their European male recruits to be 
bachelors, and made concubinage a more attractive domestic option, in order to keep salaries 
low. ‘Concubinage’ was a term that referred to a relation/cohabitation outside of marriage, 
between European men and non-European women. The relationship would include her 
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performing manual labour and could further include sexual access and rights to legally claim 
children she had (ibid.). Despite some clerical opposition, concubinage became a popular – 
even recommended – living arrangement for European settlers. The corporate and the 
government saw great value in their European workers having concubines, because it kept 
them further away from prostitution (that could result in sexually transmitted diseases such as 
syphilis, hurting the productivity), while also having a stabilizing effect on political order and 
general colonial health. But in the early 20th century, the Dutch and British governments, 
banned concubinage, likely due to the fact, that it contradicted the racial premises that were 
made. When “mixed blood” babies were born, they compromised the racial hierarchy 
between ruler and ruled, and threatened to blur the segregation in the colonies. However, even 
though the practice was banished, it remained long after due to promotion from private 
companies and colonial governments, who did not want to employ married men (ibid.). In 
fact, there were conjugal restrictions that kept the European men from marrying within 5 
years after moving to a colony, while some governments banned marriage all together. This 
meant that the European males exceeded that of European females to a large scale  
“by controlling the availability of European women and the sorts of sexual access condoned, 
state and corporate authorities controlled the very social geography of the colonies, fixing the 
conditions under which European populations and privileges could be re-produced” (ibid: 638). 
It was not until the 1920s that the ban on marriage was lifted. When European women 
began immigration to the colonies, adjustments to society were made toward the European 
lifestyles “accentuating the refinements of privilege and the etiquettes of racial difference” 
(ibid.). 
 
Moralities and racial boundaries 
After European women started to arrive in large numbers to colonial communities, a 
significant sharpening of the racial boundaries occurred. Because European women were 
viewed as delicate and sensitive, their lifestyle was to be kept to European standards, meaning 
more servants, suitable quarters, discrete and enclosed spaces of living and other things that 
fine women might require. In Indochina, male doctors would advise French women to have 
separate domestic and kitchen quarters. All of this only added to heighten the segregationist 
standards around the different colonies in the world. The European male colonizers claimed 
the European women to be responsible for this new redefined colonial morality, even though, 
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the women probably had little say in the matter (ibid.). With the coming of the European 
women, the racial lines were repeatedly invoked, 
 
“Although European women were absent from men’s sexual reveries in colonial 
literature, men of color were considered to see them as desired and seductive 
figures. European women needed protection because men of color had ‘primitive’ 
sexual urges and uncontrollable lust, aroused by the sight of white women” 
(Strobel Schmid in Stoler, 1989: 641). 
 
For instance in Kenya, during the 1920s and 1930s, the fear of the ‘Black Peril’ (the fear that 
black men would rape/assault white women) sprouted citizen militias, and investigation that 
would determine whether it would be safe to employ male domestic servants (Kirkwood, 
Schmidt, Kennedy in Stoler, 1989).  In New Guinea death was the penalty for rape or 
attempted rape on European women and girls (Inglis in Stoler, 1989), but in many cases there 
was no evidence that rape attempts were made. However, because the rape laws were race 
specific, sexual abuse of black women would not result in punishment, and rapes committed 
by a white male in general would not be punished (Mason in Stoler, 1989). In an attempt to 
alleviate sexual danger, precautions such as intensified surveillance of native men, new laws 
for corporal punishments for transgression of social and sexual boundaries and areas that were 
strictly race divided were made. But it was not only the native men who were being watched; 
the European women were also closely surveilled (Strobel in Stoler, 1989). In fact, European 
women were often blamed for provoking desires that would lead to rape and sexual assault 
because they were too ‘familiar’ with their servants or too frivolous in their manner of 
speaking and dressing: 
  
“A defense of community, morality and white male power affirmed the 
vulnerability of white women and the sexual threat posed by native men, and 
created new sanctions to limit the liberties of both” (Stoler, 1989). 
  
However closely monitored, some of the European women did work in the colonies. French 
female settlers in Senegal and Algeria ran farms and shops together with their husbands and 
in other places; women would help their husbands with income in order to “maintain the 
white standard” (Tirefort in Stoler, 1989). Women were also sent out in colonial empires to 
work as nurses and teachers. However there were still many colonies where European women 
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were not eligible workers because they were viewed as “petit blanc” (poor whites) who could 
hope to aspire to very little, and who in worst case scenario could end up in strained 
circumstances that would lead them to becoming prostitutes and “thereby degrading European 
prestige at large” (Stoler, 1989). 
During this period of colonialism, an actual fear of degeneration and miscegenation 
was linked to the middle-class’s morality, manhood and motherhood. This fear of 
miscegenation and degeneration came from scientifically construed racist beliefs. (Mosse in 
Stoler, 1989) 
  
“Eugenic arguments used to explain the social malaise of industrialization, 
immigration and urbanization in the early 20th century derived from the notion 
that acquired characteristics were inheritable and thus that poverty, vagrancy and 
promiscuity were class-linked biological traits, tied to genetic material as directly 
as night blindness and blonde hair.” (Stoler, 1989: 643) 
  
The eugenic mindset became appealing to a politically and scientifically constituency at the 
beginning of the new century. These societies include “infant welfare programs, liberal 
intellectuals, conservative businessmen, Fabians, and physicians with social concerns”(Stoler, 
1989). In the 1920s, the idea of sterilizing a significant number of the German, American and 
British working-class people was supported by a large number of people also to make it legal 
and to practice the actual sterilization (Mosse in Stoler, 1989). 
Feminists tried to use the eugenics rhetoric for their own purpose regarding their birth 
control programs. However, eugenics was fundamentally “elitist, racist and misogynist in 
principle and practice” (Gordon, Davin, Hammerton in Stoler, 1989). Their view on women 
was that their primary role was to reproduce, which they believed was not just their capability 
but also a woman’s purpose. The supporters of eugenic beliefs advocated for policies, which 
prevented white women of the middle and upper classes in working with occupations, which 
could compete with their motherhood (Gordon in Stoler, 1989). 
The eugenics also had an influence in defining the acceptable and what constituted a 
‘valuable life’ (Bock in Stoler, 1989). Eugenic statements such as what type of individuals 
should represent the French and Dutch rule was applied to European colonies. The eugenic 
decided how children should be brought up and with whom they could socialize. The ones 
who were concerned with problems related to racial survival and racial purity used moral 
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arguments that the women of French, Dutch, British and Belgian colonial should stay at home 
and they thought of it as a national duty (Stoler, 1989). 
During the early 20th century the colonial communities began to rethink how their 
authority could be expressed. The rethinking had a specific target, which was asserting a 
specific colonial morality. It was explicit regarding the reorientation towards the racial and 
class markers of ‘Europeanness’. It was important that the superior health, wealth and 
intelligence became a white man norm (Stoler, 1989). 
  
Keeping of the ‘white standard’ 
All of the above-mentioned worries led to different methods, which would help guard the 
white man’s rank. The white population had to increase numbers in order to ensure that 
neither biological nor political boundaries would be blurred by physical contamination by 
including those with a political vulnerability. In the metropole, the individuals who were 
categorized as socially and physically ‘unfit’, the poor, the indigent and insane were 
prevented from marriage or sterilized in order to keep their power from weaning (Arnold in 
Stoler, 1989) 
The ‘men of class’ and ‘men of character’, who were the rich and influential, 
personified a modernised and renewed the colonial rule during the 20th century. It was their 
role to safeguard the colonies in the contradiction of moral decay, physical weakness and 
inevitable degeneration, which could be encouraged by the long residence in the colonies but 
also the enticements, which the interracial domestic situations had permitted (Stoler, 1989).   
The colonies were not tolerant or open for retirement or public presence of poor 
whites. In the 1930s during the depression tens of thousands of Europeans in the Indies were 
without jobs. This led to government and private resources to mobilise a guarantee that these 
whites were not living with native standards (Veerde, Kantoorvan, Arbeid in Stoler, 1989). In 
order to do so, sponsored housing, health care and education helped to obtain a European 
cultural standard where European womanhood had a central role in keeping men civilised 
(Stoler, 1989). The European women had a very traditional role in terms of ‘keeping the men 
civilised’. The women were supposed to be fragile, delicate and feminine, and they were to be 
protected from the black man and the ‘black peril’, which is interesting in contrast to today, 
where some women in the Western world chase after this imagination centered around the 
black peril. However, in modern time women of Western countries have gained their own 
identity, and are free to take the same liberties as men, for instance when speaking of 
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engaging in transactional sexual relationships with black men. Whereas white women were 
kept away from black men in colonial time out of fear of racial degeneration, some female 
tourists now seek out the ‘forbidden’ and wish to sexually interact with black men while on 
holiday. 
In the following analysis, we try to identify how the women who engage in 
transactional sexual relationships view the notions that were created during colonial time 
about the black man today. 
  
Section 2 
Analysis of the notions found in Western women’s erotic imaginaries 
surrounding local black men 
 
Introduction 
 
We will in this chapter identify and analyse, Which notions of the black man flourish in 
Western women’s erotic imaginaries around local men in relation to female sex tourism as 
described in the first part of our problem formulation. By including various scholars who have 
done research in this field, we will use different texts that gives us an insight into 
understanding the notions concerning the black man. Furthermore, based on these texts and 
the identified notions, we will be able to make an analysis on our findings, which will further 
our understanding in the complexity of the Western woman’s motives when engaging in 
transnational sexual relationships.  
 
Cultural appropriation in tourist locations  
Differences between race and culture have historically been viewed as a source of fascination 
and erotisism. Today the commodification of the 'otherness' in the capitalistic tourist market 
capacitate the population of the 'others' to become consumed as 'embodied commodities' and 
being racialized. This is seen at the beaches in Mombasa, where young Kenyan men sells - 
among other things, jewellery on the beach wearing traditional clothing and in Jamaica where 
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local men are participating in specific visual parts of the Rastafarian culture in order to seem 
more attractive to the western tourists  (Mullings in Meszaros and Bazzaroni, 2014) (Meiu, 
2009) (Pruitt and LaFont, 1995). 
 The postcolonial state of Kenya foresaw several great financial opportunities 
when the international market opened up. They offered wildlife safaris and further began 
commodifying a specific 'cultural heritage' drawing heavily on colonial paradigms. Trips to 
Samburu or Maasai villages enabled the western tourists to get an insight into 'the traditional 
Kenya' and the Maasai emerged as the embodiment of Kenyan culture and were popular 
amongst visitors (Meiu, 2009). For instance, did a ranch called ‘Mayers Ranch’ created a 
tourist attraction by offering ‘Maasai Tours’ to the Western tourists arranged by European 
guides. The Maasai Moran’s lived in a manyatta on their land in exchange for performing and 
drawing on the colonial paradigms for the tourists an hour each afternoon. The Maasai’s 
would do cultural performance by for instance showing their traditional ‘jumping dance’ 
every afternoon for the European tourists in an act that should reflect their daily life, although 
the Maasai ‘jumping dance’ is only carried out when something has to be celebrated and 
typically in the evening as well (Bruner and Kirshenblatt-Gimblett, 1994). Some scholars 
work with the notion that many young women are influenced by ‘exoticization racism’, which 
describes blackness as an indicator of athleticism, coolness and sexual prowess (Mezaros and 
Bazzaroni, 2014). This notion of blackness is described further in this project and is reflecting 
several colonial fantasies and discourses with a desire for the other.  
The desire for the Maasai and Samburu man is so high that many fake that they are 
Maasai and Samburu Morans, and squander the beaches for lonely Western women lusting 
for young authentic African men. Most of the women cannot differ the fake warriors from the 
real ones as they are lacking the knowledge to know the difference between the 'real' and 
'fakes' (Meiu, 2009). David explains to Meiu (2009) how the mzungu mamas (white women) 
desire the men in the kanga (body cloth) and with a spear - not the urban Kenyan men in 
modern clothing. He mentions how some men might have gone to school in Mombasa and 
wore modern clothes but in order to get the mzungu mamas they would have to change into 
the traditional tribal clothing (Meiu, 2009).  
It is not only in Kenya and with the case of the Maasai, these so called “fakers” have 
found their way into the business of the informal tourist industry. Jamaica have experienced 
the usage of traditional wear as a mean to get in contact and be noticed by Western women as 
well.  
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The Jamaican men with dreadlocks, who the women assume to be Rastafarian, receive a 
greater amount of attraction from the women than the men without dreads. The dreadlocks 
signify the strength of a lion and pride in the population’s African heritage and anything that 
is fearful in Rastafarian culture making the dreads a representation of a power source. The 
Rastafarian culture of resistance represents pulling away from the dominant cultural and 
social system. The dreadlocks furthermore symbolizes a commitment to a more natural way 
of life apart and unaffected by the Western vanities and standards (Pruitt and Lafont, 1995). 
The men who use the Rastafarian symbols for personal gain, for instance by using 
them as a mean to attract Western women, are viewed as superficial as he is seen to yield for 
the capitalism and individualism of the West and therefore, oppose the original notion of 
resistance. The men who have dreadlocks in order to appeal to the Western women are the 
men termed as ‘rent-a-dread’ and known by his new selection of women every week 
according to Pruitt and LaFont (1995). Additionally, he will respond with the Rasta argument 
of ‘One Love’, which essentially means that the Rastafaris do not subscribe to colour or racial 
discriminations (Pruitt and Lafont, 1995). 
 As in the case of fake Maasai on the beaches of Mombasa, female tourists can 
have problems  differing between the ‘hustlers’ or the ‘fakers’ Rastas from the proper Rastas. 
It is noted that many foreigners see dreadlocks as representing the culture of Rastafari perhaps 
because they have only interacted with the fakers and hustlers (ibid.). Perhaps we can argue 
that there is a cultural appropriation happening when individuals pretend to be real Maasai or 
Rastafarian. The women seemingly do not know much about their culture, traditions and so 
on, they lack the knowledge to differentiate between the proper and fakes. We will argue that 
it also seem that these women might not have too much interest in whether ‘their Maasai’ or 
‘their Rasta’ are performing culturally and colonial specific notions of the black man and his 
culture or he is in fact a part of the said culture. We can argue that if the notion of ‘authentic’ 
culture and not only the notion of ‘otherness’ was very important for the women then the 
women would have gathered substantial knowledge on the culture and traditions to differ 
between the hustlers and proper Rasta/Maasai as this would be of importance to them. It is 
clear though that if a woman travels to Mombasa to experience its beaches and then ends up 
having an affair with a local man the woman would not have felt it was a necessity to have 
gathered the needed knowledge before leaving and would therefore contribute to the necessity 
for the men to do cultural performances. As Tami (2008) argues - opportunities are a great 
deal of the sexual behaviour and it is important to note that sex is often not an integral 
component of foreign travel but rather the vacation work as a catalyst as it can offer 
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opportunities not experienced at home.  Some people desire a liberated ‘exotic other’, which 
is an interesting substitute compared to what the materialistic West can offer and the obvious 
visual display of cultural differences can aid in the distance between the western man from 
the materialistic Western and the local man in touch with his culture (Tami, 2008). The notion 
of the ‘exotic other’ has been constructed as being emotional, sexually tempting, passionate 
and natural aiding in the belief the female sex tourists carry, that the black man can fulfill her 
sexually desires (Pruitt and LaFont, 1995). 
Costa Rica is not a well known spot for female sex tourism and the ‘business’ is not as 
big of a part of the tourist industry in the country as in for instance the other examples of 
Jamaica, Dominican Republic or Kenya (Frohlick, 2009). Fitting with the information we 
gathered from Tami (2008) on how many of the women contributing to sex tourism did not 
travel with that in mind Frohlick (2009) confirms the data in the case of Costa Rica. Many of 
the women in a transnational relationship with a local man did not go to the country with that 
intention but rather the interviewee described it as ‘fluky circumstances’ (Frohlick, 2009) that 
brought them to the country. It is moreover described how the women falls in love with the 
place first and then they fall for the man. This interesting remark contribute to the 
understanding of how the women not only are attracted and drawn to the man, but their entire 
culture and the place they represent and even are attracted to this first. We can argue that this 
fits well into the notion that the women prefer the men who most obvious illustrate their 
culture such as the rastafarian and Maasai as they are performing the culture they are falling 
in love with.  
 
The Racialized Body 
The black man’s body has a significant influence on the imaginaries of the Western woman 
since the body is perceived to be attractive because of the strong and fit black figure. As we 
have stated previously, some black men are looking for a western woman who can aid them 
financially and in return they offer the women affection on their holiday. Some of the men are 
fully aware of the power and fetishzation of their bodies which increases some of the notions 
about the black man’s body as hot, cool and exotic. These women are, so to say, looking 
through a racialized lens as Sanchez Taylor’s text states in the theory chapter. 
In relation to transactional sexual relationships a middle aged Danish woman 
emphasizes in a qualitative interview of Heinskou (2015) how she finds the black man’s body 
attractive and his attitude towards women which she finds appealing to. 
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 “My Cuban boyfriend is really good in bed (...) and Cuban men are really handsome, have 
tight bodies and at the same time very quick to hit on women “1 (Heinskou, 2015:91).  
The fact that she mentions the tight body is a signifier of the black man being 
physically strong and perhaps animalist too in a combination of perceiving the black skin as 
something ‘exotic’. In the Dominican Republic, the men seem to be aware of how their exotic 
nature is attractive to the female (Sanchez Taylor, 2006) and in Kenya too the Maasai and 
Samburu men are famous for their slim and tall bodies fitting well into the Western ideal type 
of a male body. George P. Meiu (2009) talks to a Maasai man - David, who never was a part 
of the female sex tourism industry as he was too short and too 'chunky' to fit the image of the 
the Maasai warrior and therefore was not sought after by the white women. Representations 
of bodies are produced by historical and cultural discourses. But where do these notions arise 
from?  
The view on the Maasai and Samburu bodies has to be understood as deriving from 
certain colonial hegemonic paradigms around the black man. When the movie ‘The White 
Maasai’ based on Corinne Hofmanns (2000) autobiographic book was filmed in 2003 many 
men was dismissed at a pre-selection as they were either not tall, slim or 'light-skinned' 
enough to fit into the presumption of the Samburu man despite belonging to the tribe in 
reality (Meiu, 2008). The notion of the 'proper' Samburu or Maasai man is also found from 
the women’s perspective.  
However it is not only through European and Western mindset that the black man’s 
body is exposed and presented in a specific fashion with an explicit message. The messages, 
which comes with the exposure of the black man’s body depends on the platform and medium 
from that it is exposed. Today the younger white Europeans and North Americans are 
constantly exposed to black bodies being used as props in advertisement and the exoticizing 
racisms, which they see through music, fashion industries and Western film (Hooks in 
Sanchez Taylor, 2006). These industries preserves an old-fashioned racist emphasis that was 
put on blackness as a physicality but they repackage and commoditize this ‘animalism’ in a 
way where black women and men become the fundamental icons of exotification which are; 
“Sporting prowess, ‘untamed’, rebelliousness, ‘raw’ musical talent, exotic beauty, sexual 
power and so on.” (Sanchez Taylor, 2006: 52).   
                                                
1  “Min cubanske kæreste er meget god i sengen, og jeg har kun oplevet en mand i Tyskland som var bedre, og 
cubanske mænd er altså generelt meget flotte, har faste kroppe og samtidigt meget hurtige til at lægge an på 
kvinder“(Heinskou, 2015:91).  
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The consequence is that a lot of young and some older white Westerners see blackness 
as an indication of something ‘hot’ and ‘cool’. In specific contexts, the black body is not 
feared but instead fetishized. Thus some female sex tourists desire a black boyfriend or sexual 
partner in order experience some fantasies, “whether they be 'educating and helping the noble 
savage', being the focus of 'cool' black men's adoring gaze or wanting to have 'sunshine 
babies.” (ibid.).  However, Archer-Straw (2000) argues that black individuals interact in 
sexual and intellectual relationships with white individuals thinking they are equals (Sanchez 
Taylor, 2006). It is important to remember that these relations are established in existing 
racialized and economic inequalities and they are reliant on how people relate to the 
structures, which they are located in (Archer-Straw in Sanchez Taylor, 2006.). Moreover, it is 
not only in a Western context that the black man’s body is exposed and “shown off”.  
 Showing off your body is a way to present your masculinity and show that you 
are a ‘real man’, which is a notion the next section will investigate further.   
 
The Desire of being with a ‘Real Man’  
The idea of the black man’s ability to fulfill the women’s sexual desire is flourishing in 
Western women’s imaginaries. There is a certain perception of the black man being a ‘real 
man’ as he is imagined as sensitive, open minded, strong and available in a completely 
different way compared to Western men. The man is seen as  being grounded and in touch 
with the simple pleasures in life as well (Sanchez Taylor, 2006). One could argue that female 
sex tourists are searching for their notion of a ‘real man’ instead of just a ‘new man’ when 
they instigate a transnational relationship during their holidays (Sanchez Taylor, 2006). We 
will argue that this fits with the information that the women are very interested in the men’s 
cultural representations. Not only is it a ‘real man’ but a ‘real Maasai’, ‘real Rasta’ and so 
they find to get their blood pumping. The notion of a ‘real man’ differs from community and 
cultures. Something that is seen as a ‘real man’ in one culture can be seen as making one less 
of a ‘real man’ in another. For instance does Asian men in America experience difficulties 
with attracting women outside their race - they are in fact the less desirable race of men in the 
country. Masculinity in the Asian communities means that one is a great provider, entail 
mental strength and fulfilling familiarity responsibilities and this is not the same notions 
American women have about what a ‘real man’ is (Vice.com, Accessed 14.12.2015).  
There is a perception that black men are hyper-masculine, which makes them appear 
more ‘manly’. The homophobia in the Dominican Republic, the homophobic laws and 
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attitudes encourages the men to enhance their masculinity that present them as ‘real’ men 
(Sanchez Taylor, 2006). At the same time racism also constructs the notion that Caribbean 
men as something nearer to women than the typical Western men, meaning that they are 
closer to nature, more irrational, emotional and more intuitive as an opposition to the white 
man. In the perception of racism, Caribbean men epitomize a romantic ideal as they seem to 
have more feminine traits as listed above, although their ‘animalistic’ characteristics seem to 
give them more typical male features such as the white man as can be read in the theory 
section (ibid.). 
The next section is interrelated with this and will present and explain the ways female 
sex tourists’ feel powerful and in control when engaging with the so-called ‘real man’. It will 
also focus on how these women feel powerful and in control in regards to the white man and 
not just the local men they have transactional relations with.  
 
The Power & Control of being with a ‘Real Man’ 
Female sex tourists find themselves offered opportunities to ‘attract’ these so-called ‘real 
men’ at Third-World tourist resorts. Here, they are able to personify with the ideals of 
heterosexuality and femininity they are taught to aspire to. At these resorts the women have 
the possibility to encounter a ‘real man’ to sex them (this is how they publicly affirm their 
femininity) but it is also important that they can do so without losing control and being a real 
woman in regards to being a social and political subordinate or the risk of being humiliated 
and rejected (Sanchez Taylor, 2006).   
In Sanchez Taylor’s (2006) study, one American woman explicitly explains, which is 
also a general recurring view that many women who travel to Jamaica hold, how she enjoys 
the control, 
 
“Women who come [to Jamaica] like control. They don't need a man in their lives except 
for sex, don't need them for money - just sex- because they can't do that for themselves. 
Better to have someone uneducated that acts like a lackey and in your control, so you can 
say when it starts and when it stops.” (Sanchez Taylor, 2006: 49).   
 
Generally, the interviewed female sex tourists expressed how they feel powerful in relation to 
local men and moreover some also feel empowered in relation to white men. The reasoning 
being that in the Caribbean they are able to command sexual attention from black men, which 
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makes it difficult for white men to have the power to reject or control them sexually. The type 
of control, which these women exercise are similar to the one exercised by male sex tourists 
in sexual economic relationships with local women (O’Connell Davidson and Sanchez Taylor 
in Sanchez Taylor, 2006). The fact that Sanchez Taylor (2006) mentions sexuality is a key 
site of male powers but in this context it seems like some women view it as if sexuality was a 
key site of female power due to the attention she receives from the black men. 
Simultaneously we will argue that the fact that the women are looking for a ‘real man’ is at 
the same time one way to personify the feminine ideals, which some women feel they should 
live up to. By attracting these ‘real’ men, and by having sex with these ‘real’ men, they 
publicly affirm their femininity while having control and thus achieve what Western society 
have taught them - looking young, beautiful and sexy. Thus does a ‘real’ man by her side 
contribute to a feminine sense of self and social acceptance? 
Female tourists do not interact in sexual relationships with middle-class men nor 
economic superior or equal men may then be the feeling of losing control. But they enter into 
sexual encounters with men working in the formal or informal sex industry. Western tourists 
who are affluent are capable of using their economic power to decrease the chance of being 
subjugated or challenged (ibid.). 
An example of how a transnational sexual relations work is; the man have limited 
economic resources and he is lacking the freedom and power in the relationship to decide 
certain things. The woman who had the economic resources is therefore in control of when 
she will be visiting him and/or when he will be visiting her, where they will be staying and 
such. Neither can a man get a visa to enter her country without the woman vouching for him. 
The men have thereby had little control regarding the details of their interactions (Sanchez 
Taylor, 2006). 
Another example of a local man needing a Western tourist women is illustrated in 
Heinskou’s (2015) text, where she describes how one of her informants were used by her 
local boyfriend from Cuba. The informant mentions how she during a two year long 
relationship with her then Cuban boyfriend spend 20,000 DKK on travels and gifts just to 
realize he had manipulated and taken advantage of her as he needed a visa out of Cuba. We 
believe that this experience is illustrated to show how women tend to care financially for their 
local boyfriends/or sexual partner(s), which also can be related to the womanhood and more 
than just empathy, as Stoler (1989) argues in her theory (see also theoretical framework). The 
women during colonial times used to help maintain the European standard by contributing to 
keeping the status of the white man and this is a way they helped preserve the men a 
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‘civilized’. Whereas, they today perhaps are supporting the black man financially and thereby 
so to say keeps him ‘civilized’ but she also simultaneously affirms her femininity as a matter 
of a power relation. 
According to Kempadoo’s (1999) research, the employed fantasies by the Western 
female sex tourists includes the notion of ‘otherness’ not only to legitimate obtaining sexual 
access to young, fit and handsome bodies, which normally would be denied for them and to 
obtain affirmation in regards to their sexual desirability. It is also a way to obtain power and 
control between themselves and others as engendered, sexual beings and to uphold their own 
privilege as Westerners (Kempadoo, 1999). There is more to it than just having multiple 
anonymous sexual encounters without being disgraced and getting caught. The fantasy is also 
extremely racialized concerning vengeance and power. As the analyses of the notions 
indicates the female sex tourists are searching for black men who have great bodies, firm and 
muscle-clad sex machines that they can control. It is important not to overlook this element of 
control. It is also important to state the fact that there are many female sex tourists who reject 
white supremacist ideologies (Kempadoo, 1999). 
The perception of what a real man is and the control, which women are pleased by in 
relation to female sex tourism, has an interesting point of departure. These notions of the 
black man as a ‘real man’ are relevant to examine closer in order to understand why and 
where the idea of what makes women interact in transactional sexual relations arose. The 
control and opportunities Western women have today to make their own decisions regarding 
with whom and where they want to have sexual relations have changed drastically since 
colonial times. During colonial times the purpose for the white European woman was to 
reproduce and help “maintain the white standard” as Stoler (1989) argues in the theory 
section. In doing so the women had to be subordinate and supportive of the white man and 
thereby help uphold colonial peace and community cohesion. During the colonial period the 
black man was not perceived as something attractive or anything near a real man. This all 
belonged to the white man as he was the dominate with wealth and intelligence, which was 
the norm of being a white man. 
The black man was once something ‘untamed’ and off-limits but today these Western 
women who was once protected from the black man are today seeking these men – in those 
same places the black man originally got his ‘reputation’ - which is arguably a transgression 
of old colonial patriarchal control. The female sex tourists are not engaging with black men in 
their home countries (Kempadoo, 1999) but they travel across the world to experience a 
transactional sexual relations with a local man. It is also possible to look at it as something 
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empowering for women to have the capability to travel and interact, as they desire. 
Historically it is not that long ago that, women were not able to travel alone and more 
essentially to have sexual relations with foreign men. The intention and thought, which lie 
behind a female tourists interactions does not only challenge the perception of the black man 
but also the white man. During colonialism the white men were held to a high status and a 
large part of that status entailed having the white women by their sides. Today white Western 
women explain feeling powerful in relation to white men by engaging in sexual relation with 
black men (O’Connell Davidson and Sanchez Taylor in Sanchez Taylor, 2006). There is a 
power play for the women as they do not have to worry about rejection from a black man 
from a Third-World country, which they might do if they sought out a black man in their own 
Western country (See Section: Reproducing the racist stereotypes of the black man). It can be 
argued that this way the women can feel in control and powerful. The same type of control 
and power can be found with Western male sex tourists that interact in sexual relations with 
local women. 
The colonial notion that white men had a higher and greater status has somewhat been 
changed in relation to female sex tourism. The white man has in some ways lost his control 
and power position over the white woman in certain contexts like, for instance, when women 
travel for sex tourism. The women, who are viewed "unattractive, middle aged" in their own 
country suddenly find themselves desired by the local men, and this alters the gendered power 
structures. The women who engage in transactional sexual relations dissolves the notion that 
white men are superior – or at least to some degree. They were once something forbidden and 
unreachable but now they are sought out as a part of a sexual fantasy of transgression. 
However as the analysis of the notions indicates, some women are searching for 
something deeper than just a sexual relationship. The next chapter will illuminate the 
women’s pursuit of love.  
  
The Pursuit of Love   
The very notion of the black man as being able to fulfill emotional desires is of great 
importance and well connected to the choice of the black man since women are fantasizing of  
‘true’ love and intimacy too. A Western women Mariella draws on the notion that ‘women 
love too much’ and includes herself in the category of foreign women who are captivated by 
ideas of ‘hopeless romance’ and more specifically yearning for a romantic attachment with 
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black men (Frohlick, 2009).  She hereby claims, “We are sick women…because we are 
women who love too much’.” (Frohlick, 2009: 390). 
The longing for an authentic emotional relationship is a great part of the fantasy in 
relation to the black man. The woman is more available when on holiday because of the 
longing for togetherness and in that sense the longing is the beginning of a sexual relationship 
(Heinskou, 2015).  
Our analysis indicates that the black man is able to fulfill the women's desires but 
many elements are in play. The Western women can be argued to go from a vacation to 
residency mode through their search for “belonging, connection and love within a cultural 
context of ‘maschismo’ and ‘hypersexual’ black masculity” (Kempadoo in Frohlick, 2009: 
399). The encounter is taking place in a global relations marked by a selection of cross-
cultural differences and cross-border fascinations. In other words, they 
women have arrived in a difficult place to find love, and where love ‘trapped’ them, all in the 
rejection of their home (Frohlick, 2009). 
However intimacy and relationships varies from culture to culture. For instance in the 
West is kissing a signifier of intimacy but in some cultures kissing is not a traditional way to 
show affection (Hofmann, 2000). Corinne Hofmann (2000) expresses her Maasai husband did 
not like to kiss in the beginning of their relationship as it was not a part of his culture and he 
did not understand why they should use their mouths for such things. She also describes how 
the sex was not pleasurable for her at all in the beginning as the Maasai culture saw the sexual 
act as a reproductional act solely (ibid.). She was seemingly searching for the physical 
affection found in Western relationships and perhaps making their new relations seem as a 
‘true’ romantic experience. Susan Frohlick’s (2009) referes to a study, which support our 
understanding of the various notions and factors are in play such as the money aspect, the 
power relations and the search of love. The transactional erotic attraction “(...) entails various 
forms of agency in culturally situated modes of seduction” (Frohlick, 2009: 394). Moreover, 
transactional sexual encounters involves 
 
 “The play of fantasy and imagery, the manipulation of cultural representations, the erotic 
construction of the other and the performance of [gender, racial] stereotypes – as well as 
power imbalances’” (Campbell in Frohlick, 2009: 394). 
A romantic authentic and intimate encounter with the black man seems to be an important 
factor. One motive might be the fact that women seeks to fit into the ideal of the right and 
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acceptable femininity which is connected to an authentic and real intimacy (Butler in 
Heinskou, 2015) which we assume some women might have difficulties with in their home 
country. The financially support makes her able to affirm this sense of femininity and 
womanhood as analysed in “The Power & Control of being with a ‘Real Man’”. The fact that 
women are dreaming and fantasizing about true love demonstrates the complexity of the 
power relation because power is not merely connected to the material benefits, as Heinskou 
(2015) argues, but simultaneously to the black man’s skills of seducing the white woman as 
she seeks the feeling of authenticity in a transnational relationship. However, the women are 
searching for the ultimate cultural experience which fits with the romanticization of the black 
man. By romanticizing the relationship he becomes a part of the cultural experience in a more 
natural way as well. Hence what women seem to be looking for is a ultimate sexual and 
romantic relationship, which can lead to the love of her life (Tami, 2009). During an 
interview the informant Dorthe expresses how devastated she was at the time she found out 
her Cuban boyfriend took advantage of her financial support. Nevertheless she returned to 
Cuba again, but is more aware of the men’s intentions she says but continues talking about the 
two proposals she has received already (Heinskou, 2015), which we interpret as an indication 
of her still dreaming and fantasizing of finding ‘true’ love in Cuba.  
Nevertheless women might be aware of this complexity of the relationship and the 
powerful component to the intimacy - money and gifts, and yet, they focus on the non-
material benefits they get in return as an excuse to justify the transactional relationship. What 
is found in between the relationship is in other words sensuality, intimacy, love, indignation, 
disappointment or whatever belongs to the romantic conception and uncontrollable powers 
(Heinskou, 2015).  
In the following section we will present and analyse the ways in which racist colonial 
stereotypes regarding the black man are represented in present times and in relation to female 
sex tourism.   
 
Reproducing Racist Stereotypes of the Black Man 
Some would think that we live in times where racist stereotypes, which partially stems from 
colonial times are somewhat non-existent. The topic of racism and stereotypes have for a long 
time been a topic of discussion in mainstream media. In this section we will present some 
historically yet current stereotypes about the black man and how it is related to female sex 
tourism. 
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In the talks about female sex tourism, it can be problematic to celebrate the strength 
and power of the black phallus. The reason being that black men are socially and 
economically marginalized in the countries where sex tourism occurs. These men play into 
specific white racist stereotypes noting them as hypersexual rather than resisting them. The 
black men in the Caribbean who engage in sexual economic exchanges may be rewarded with 
respect from their peers. However, they also perpetuate and reinforce the racist stereotype 
about themselves (Sanchez Taylor, 2006). The female sex tourists continue to repeat the 
ideas, which states that all Dominican, Jamaican or all black men, “‘just love women’ or are 
‘obsessed with their dicks’ or ‘think of nothing but sex’.” (Sanchez Taylor, 2006: 54). The 
local men are economically and socially marginalized, which is also linked to racism both 
contemporary and historically. Thereby, in order for the local men to survive economically 
they to some degree have to contribute to their own continued oppression by reproducing 
cultural performances (Meiu, 2009) (Sanchez Taylor, 2006). 
According to Yuval-Davis (1997) the phenomenon of male sex tourism have been 
linked to the historical colonial constructions of the exotic sexual object (Yuval-Davis, 1997 
in Sanchez Taylor, 2006). However, it is also equally important to draw connections between 
colonial racist constructions of the black/other male sexuality and in which the female tourism 
of sexual practices occur in developing and Third World countries (Sanchez Taylor, 2006). 
Furthermore, the racism aspect and ideologies of white supremacists thoughts are also 
illustrated in Kempadoo’s (1999) research. Consequently, female sex tourists continue to 
emphasise their belief, which says that individuals in the Caribbean are different compared to 
Westerners. A primary arena in which this can be seen is in the sexual life where the 
difference is supposed to be manifested. In a survey conducted in Jamaica shows more than 
half of the female sex tourists stated that, 
  
“Jamaicans are more relaxed about teenage sex, casual sex, and prostitution than Westerners. 
In response to open-ended questions, they observed that “Jamaican men are more up front 
about sex,” that “Jamaicans are uninhibited about sex,” that “Jamaicans are naturally 
promiscuous,” and that “sex is more natural to Jamaicans.”” (Kempadoo, 1999: 50). 
  
The notion of an opposition between the ‘primitive’ Third-World and the ‘civilized’ West is 
reproduced during these interviews with female sex tourists (Kempadoo, 1999). The racism, 
which can be found within male sex tourism, can also be found with Western female sex 
tourists. This kind of racism is many-layered and nuanced in regards of age, nationality and 
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racialized identity. Some older female sex tourists with American nationality can have beliefs 
about ‘race’ and thoughts concerning interracial sex, which can be connected to an overtly 
white supremacist ideology. For these women the black male represents the essence of an 
animalistic sexuality, which both repels and fascinates them when in their own countries they 
would not openly interact in sexual relations with a black man. However, the rules change 
when they go on a holiday resort such as in Negril, Jamaica. Here, they can transgress the 
normally racialized and gendered codes, which governs their sexual tendencies, all while 
maintaining their reputation and honour at home (Kempadoo, 1999). A Jamaican gigolo 
commented as following, 
  
”While they are here they feel free. Free to do what they never do at home. No one looking 
at them. Get a black guy who are unavailable at home. No one judge them. Get the man to 
make they feel good then they go home clean and pure.” (Kempadoo, 1999: 50). 
  
The observation of the Jamaican gigolo implies a sexual hostility can be traced back to an 
extract of an interview with a white American woman by the age of forty-five who is a 
regular sex tourist in Negril, 
  
“(Jamaican men) are all liars and cheats…. (American women come to Negril because) they 
get what they don’t get back home. A girl who no one looks twice at back home, she gets 
hit on all the time here, all these guys are paying her attention, telling her she’s beautiful, 
and they really want her…. They’re obsessed with their dicks. That’s all they think of, just 
pussy and money and nothing else…. In Chicago, this could never happen. It’s like a secret, 
like a fantasy and then you go home.” (Kempadoo, 1999: 50). 
 
Furthermore, she was asked whether or not she would bring a black boyfriend with her home 
to which she states, ““No, no, never. It’s not like that. This something else, you know, it’s a 
time out. Like a fantasy.”” (Kempadoo, 1999: 51). It is hereby shown that female sex tourists 
are interested in a fantasy, which fulfils their sexual desires and although they might see 
themselves as anti-racists they still insist on not continuing into a relationship with a local 
man from one of these tourist sights. A lot of the stereotypes regarding the black man is 
reproduced or uphold by the female tourists but a clear division of one part being categorized 
as ‘the other’ and the other part as ‘Western’. The examples and statements illustrated above 
indicates that the female tourists have a perception of the black man but the local black men 
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also to some extent have this perception of themselves or at least they play into these images, 
which they are painted as. 
A lot of the female sex tourists interviewed by Sanchez Taylor (2006) 
constructed the sexual encounter with black men as a signifier of anti-racism. Despite the fact 
that they did not reflect very deeply about racism, there was still a continuation of espoused 
ordinary, ‘everyday’ practices of racism even though they denounced overtly white 
supremacist politics. An example of this is seen in the statement of a 32-year-old woman from 
Devon in England, who has travelled all over the world to ‘experience other cultures’ and to 
‘find herself’. She has had a number of sexual relations with local men in Negril and because 
of this she sees herself as a liberal in regards to race as she claims that colour does not matter 
and that she is ‘colour-blind’. She complained that Jamaicans are being racist against white 
individuals as she expresses how she has experienced people being ‘hostile and aggressive’ 
towards her and called her ‘whitey’ (Sanchez Taylor, 2006). In this statement by a female sex 
tourist it can perhaps to some degree show traces of ignorance, which these women might 
have. The woman explains her many travels around the world as a liberating element that 
makes her ‘colour-blind’. She thereby writes off any possibility of her expressing racism 
towards local individuals of colour. Yet, she still mentions an interesting point by explaining 
how she feels victimized by racism in Jamaica. She hereby offs herself as a victim of racism 
and thereby cannot be racist and it furthers her personal view of herself as a colour-blind 
individual. Lastly, she concludes by expressing that, ‘we are all racist’ and are not able to 
distinct, “between personal prejudice and institutionalized patterns of racial oppression and 
exclusion.” (Sanchez Taylor, 2006: 53). However some women are actually aware of the 
powerful notion of skin colour. A woman interviewed by Tami (2008) is asked why she 
thinks she get all the attention by the black men in Kenya, and she goes:” The first thing 
people see here i s skin colour, they see your skin colour before they see the person” (Tami, 
2008: 167) The fact she she is white represents Visa, access to an elevated lifestyle as she 
says (Tami, 2008). This indicates that skin colour is still of great importance since the colour 
apparently signifies one’s socio economic condition and status in society. The skin colour is 
therefore still tied to the reproduction of racism and stereotypes. 
It is explained how these women might not understand racism and the implications it 
has in regards to their encounters with local men - “the very notion of blindness about colour 
constitutes an ideological confusion at best, and denial at its very worst’” (Williams in 
Sanchez Taylor, 2006: 53), and continues to state that female sex tourist are mostly confused, 
naive or ignorant regarding the constitution of racism. Several of them have no notion of the 
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meaning of racism except their experience with racism in Jamaica as white women, or any 
concept of how racism operates (Williams in Sanchez Taylor, 2006). 
The women might be naive and confused when it comes to racism, despite a 
lack of knowledge and understanding. The ignorance may be rooted in the the great fantasy of 
finding an authentic romantic relationship.  
We have identified and analyzed some of the notions of the black man 
flourishing around Western women’s imaginaries and can so far conclude the following; 
Western women are curious when it comes to the otherness of the black man. The fantasy of 
the 'other' can be understood in the light of differences between race and culture, which 
historically have been viewed as a source of fascination and erotisism. Some countries 
advertise and capitalise on their informal tourist industry as well as promoting their cultural 
otherness to Westerness. Many popular tourist destinations are aware that Western people 
admire the cultural aspects of their respective countries, and they re-produce the racialized 
‘embodied commodities’ that they are historically known for.  
      In Kenya, women’s desire for the Maasai and Samburu man is so soaring that many men 
fake that they are Maasai and Samburu Morans as the women cannot differ the fake warriors 
from the real ones because they are lacking the knowledge to know the difference. Dreadlocks 
attract Western women as well since some women connect dreadlocks with something 
cultural and liberated. The fact that some women desire an exotic other might as well be due 
to the opportunity of a new sexual experience, which this man can offer her.  
          The notions of the black man’s body has a significant influence on the imaginaries of 
the Western woman too and is connected to the otherness as the exotic body is perceived to be 
attractive because of the strong and fit black figure. Western women’s ideas and perception of 
the otherness and the black man’s body as being fit, sporty and in a sense, animalistic is due 
to various Western platforms and mediums such as the tourist and advertisement industry. 
The platforms and media are reproducing a colonial discourse and emphasis of blackness as 
something animalistic into a commoditised way where both black women and men become 
the fundamental icons of sporting prowess, untamed, rebelliousness, raw musical talent, 
exotic beauty and sexual power. The perception of the black man as being well trained and 
exotic is well connected to the notion of a ‘real’ man. In the chapter of the real man Western 
women seemingly identify the black man with the idea of him being both sensitive, open 
minded, strong and available, which define a ‘real' man according to the women . At the same 
time he is seen as an intuitive and grounded person in touch with the simple pleasure in life. 
According to Sanchez Taylor some of these notions of a real man have arisen in the light of 
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racism. Nevertheless the black man can then be argued to be hyper masculine and hence more 
masculine compared to Western men in Western women’s imagination, which is complete 
contrast to colonial times. 
             The notion of control and power illuminates how the women once they have 
encountered the real man feel powerful and do attempt not to lose the sense of control in the 
transactional sexual relationship. In other words, she tries to avoid humiliation and rejection 
by the black man while simultaneously longing for affirming her femininity while  
‘maintaining' the European living standard for the black man by financially supporting him.  
Transactional sexual relationships and the notions of the black man are reproducing racist 
stereotypes even though the Western women proclaim to be colourblind in this context. 
Moreover, the notion of the black, exotic, ‘real’, hot, strong, emotional and grounded man 
flourishing are a transformed relic of the past, which today fit into Western women’s greatest 
fantasy of all, the very notion of finding an authentic romantic relationship and ‘true’ love, 
which makes the transactional relationship very complex. We will in the following chapter 
further examine and discuss the identified and analysed notions to understand how exactly the 
notions of the black man are tied to the ideas of the other as inherited from colonial times. 
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Section 3 
Discussion of how the notions above are tied to ideas of the ‘other’ as 
inherited from colonial times. 
 
Introduction  
In this chapter, we will discuss the identified and analysed notions from the analysis section 
in relation to colonial discourse of the ‘other’ in order to answer the second part of our 
problem formulation: 
  
And how are these notions of the black man tied to ideas of the other as inherited from 
colonial times? 
  
We will aim to identify if the women’s ideas of the black man can be related to or even 
originated in colonial ideas of the other. In order to do so, we must understand how and why 
the colonial notions of the other, was formed at that time and what fears, imaginaries and 
beliefs lay behind as argued in Annie McClintock’s “Imperial Leather” from 1994. We will 
also discuss the black man’s own position and subjectivity in this matter as discussed in 
Frantz Fanon’s “Black Skin White Masks” from 1967. Then we wish to investigate whether 
some of these colonial ideas of the black man are still influential today and how modern 
Western society can sometimes reproduce some of these notions as illustrated in Bell Hooks’ 
“We real cool” from 2004. We will try to clarify how ideas formed in colonial times are still, 
to some extent, detectable in today’s discourse of black men in the context of female sex 
tourism and which consequences this may have for the black men. We will start with briefly 
presenting the idea of the construct of colonial discourse. 
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Construction and Reproduction of Colonial Discourse 
What has been argued in our analysis is that the women often have a stereotypical perception 
of the black men as being hypersexual and at the same time in possession of feminine traits 
such as attentiveness and in touch with their sensitivity. But the black man is not always 
occupying this “positive” stereotype, but in the context of female sex tourism it “fits” with the 
imaginaries of the Western women. The black man is often subjected to a dichotomy of 
always being either, loved or hated, feared or desired. Which stereotype he will occupy and 
when, is always determined in relation to the white man. Bhabha (1994) argues that in the 
discursive construction of colonialism, fixity is an important concept in the ideological 
construction of otherness. The stereotype, which is in reality a limited ‘otherness’, is the 
major discursive strategy of fixity, 
  
“The stereotype … is a form of knowledge and identification that vacillates between 
what is always ‘in place’, already known, and something that must be anxiously repeated 
as if … the bestial sexual license of the African that needs no proof, can never really, in 
discourse, be proved.” (Bhabha, 1994: 95). 
  
The inherited ambivalence of the stereotype is what Bhabha argues to be its strongest 
currency in its ability to, “ensure its repeatability in changing historical and discursive 
conjunctures” (ibid: 95). In order to uphold the strategy of the stereotype, the effect of 
probability and predictability, which is produced by this ambivalence, must always be greater 
than what can be empirically proved and logically constructed (ibid.). In order to fully 
comprehend the productivity of colonial power, one must not only judge and dismiss the 
politics of the past from the standpoint of a normalizing presence, but instead understand the 
construction of its system of representation, a regime of truth similar to realism (ibid.). To 
understand its construction of the colonial subject in discourse and thus, the exercise of 
colonial power through discourse, it is crucial to start with the body – as a mode of sexual and 
racial differentiation – since it is always inscribed in the economy of discourse, domination 
and power (ibid.). Bhabha shows here how the colonial discourse of power takes its starting 
point in the body (arguably the black male’s body) and in order to understand its construction 
of the colonial subject we must understand its construction of representation, which is why we 
think that it is necessary to start our discussion in a historical context. 
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“Catching Blackness” 
The word fetish was used in relation to the profoundly different understandings of value 
experienced both by African indigenous people and the European traders/colonizers. In the 
eyes of the European, the African people put very little value to for instance gold, but would 
put a different value to e.g. a measuring device and wear it like a charm of good fortune 
(McClintock, 1995). “For both Africans and Europeans the fetish became the symbolic 
ground on which the riddle of value could be negotiated and contested” (ibid: 187). But it 
would also be used to describe, in European eyes, meaningless, everyday objects that were 
worshipped and used in ‘superstitious’ ritual. This ‘irrational’ behaviour was oppositional to 
the Enlightenment thinking and became a Victorian scandal. “For Rosseau, fetish worship 
marked an infantile stage in human development before subtle distinctions and 
understandings had developed” (ibid: 187). Fetish worship also fueled the colonist idea that 
non-European people as simply living in a prior moment in history. The idea was that earth 
was inhibited by different time periods existing within the same space. Of course, the 
colonized lands existed in a prior moment of history, a pre-historic period of the race, and, 
“exemplified repeatable time: time without progress” (ibid: 188). This was in complete 
contrast to the European time, which inhabited the Enlightenment idea of time being linear, in 
progress. But, “The Map of Mankind was a paradox for it pictured the world as made up of 
different times that coexists on the same geographical globe” (ibid: 188, own emphasis). By 
trying to change that pre-determined order of the world, the Europeans arguably were 
themselves subjected to a fetishism/superstition. Regardless of that, the mission of the 
colonizers was to forcefully reorder the current state of the world and eventually transform 
this “into a global regime of linear time and hierarchical continuity” (ibid: 187), which was in 
line with Enlightenment thinking. 
Fetishism ultimately came to embody the clash of European and African culture at the 
time. It was described by the Victorian anthropologist Taylor (1613-1667) as something, “the 
European in Africa is apt to catch it from the Negro, and himself, as the saying goes, become 
black” (Taylor in McClintock, 1995: 188). The fetishism of the African cultures was 
pathologized, and the irrational fear of catching blackness as if it was a disease, was arguably 
a prerequisite of the discourse of degeneration as caused by interaction between the white and 
black race. Close interaction and fraternising with the black man was a dangerous activity. On 
the basis of our analysis we see that this perceived “danger” is still prevalent today but it 
operates with different connotations. Today, “catching blackness” can be related to the saying 
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“once you go black you never go back” which indicates that once you get in contact with 
blackness, there is no return, you are contaminated. We can draw a parallel to a statement 
made by one of Frohlick’s (2009) informants, who describe the tourist women’s romantic 
pursuit of black local men as a ‘sickness’. This indirectly acknowledges the quote from 
Taylor (McClintock, 1995) who describes blackness as a disease contracted through 
interaction with the black man. The ‘danger’ of interaction between white and black people is 
still there but today it has a positive connotation; it is what attracts the female sex tourists but 
it is still pathologized and fetishized.   
We believe that it is important to illustrate this notion of the separation of the world 
and blackness being described as a disease since it is arguably the foundation of colonial 
thinking. Since this separation was viewed as an unchangeable prerequisite  - by that arguably 
a fetishism - we can argue that it paves the way for racist colonial ideas of the black man 
being undeniably inferior to the white colonizer.  
  
Feminizing the Colonized as a Strategy of Containment 
In the following we wish to show how this feminization of nature in colonial times, thus the 
black man and the undiscovered lands, was a component in the sexualization of the black man 
in order to deem him submissive. McClintock (1994) argues that the women and the black 
men are part of the same imagery of nature in the imperialistic and patriarchal worldview of 
colonial times. Both women and the ‘savage’ were romanticized and patronized as being 
closer to the earth and the origin of humanity but for that reason also standing outside the 
realm of the Enlightenment principles of patriarchal, imperial thinking and reasoning. They 
both represent a naturalistic aspect of patriarchal life; the woman being the creator of life and 
an object of the male’s natural sexual instinct and desire. The black man being his primitive 
male counterpart originating in wild nature. This synthesis of the feminine and the savage, the 
feminization of nature, as a discourse of nature being submissive to the white man’s 
exploration (and exploitation) is vastly documented in texts from colonial times. An example 
of this is Christopher Columbus’ (1451-1506) descriptive imagery of the world on his journey 
towards the Caribbean in his quest for India. He described the earth as not being round, but in 
the shape of a woman’s breast – a cosmic breast - with a summit in the shape of a nipple, 
towards which he was slowly sailing, the nipple being the undiscovered land, in this case 
America (Columbus in McClintock, 1994: 22). McClintock argues that Columbus’ choice of 
feminine imagery is redolent to the male explorer, not as a conquering hero, but as a sense of 
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male anxiety, infantilization and longing for the female body (ibid.). This idea of the savage 
and the feminine being interrelated and subjected to male exploration and conquest is also 
illustrated in Faust (d. 1540); “New roads lie open to me. I shall pierce the veil that hides 
what we desire, break through to the realms of abstract energy” (Faust in McClintock, 1995: 
23). Also Peter Hulme presents this pattern of describing the unknown lands through 
femininity as not only in a sexual submissive way but also in relation to knowledge and 
intellect, “Land is named as female as a passive counterpart to the massive thrust of male 
technology” (Hulme in McClintock, 1995: 26). Man’s desire to unveil and penetrate the 
unknown virgin lands and then inseminated it with the seeds of civilization, were a quite 
gendered and sexualized discourse of colonial exploration. McClintock argues that, 
  
“Enlightenment metaphysics presented knowledge as a relation of power between two 
gendered spaces, articulated by a journey and a technology of conversion: the male 
penetration and exposure of a veiled, female interior; and the aggressive conversion of 
its “secrets” into a visible male science of the surface … in these fantasies, the world is 
feminized and spatially spread for male exploration, then reassembled and deployed in 
the interest of massive imperial power” (ibid: 23)    
  
Through the imagery of the woman, the far away lands were feminized and eroticized at a 
distance even before the high era of Victorian imperialism. “Travelers tales of the monstrous 
sexuality of far-off lands where (...) men sported gigantic penises and women consorted with 
apes” (ibid: 22). The hyper-sexualization of the black people and the far-off lands had become 
“a porno-tropic for the European imagination (...) in which Europe projected its forbidden 
sexual desires and fears” (ibid: 22). As far back as the second century A.D. Leo Africanus 
stated that, “”no nation under heaven more prone to venerie” than “the Negros”” (Leo 
Africanus in ibid: 22). This discourse of the Africans was well established when the Universal 
History,  
 
“declared Africans “to be proud, lazy, treacherous, thievish, hot and addicted to all kinds of 
lusts.” It was as impossible it insisted, “to be African and not lascivious, as it was to be born 
in Africa and not be African”” (ibid: 22).  
 
As Said (1979) argues, the West has often set it self off against the East when describing it 
and whatever the East is, the West is not. This hypersexualization of the ‘other’ stands in even 
greater contrast to the practice of prudency and self-control and the way sexual behaviour was 
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seen as representing the uncivilized and primitive side to mankind in colonial times. By 
portraying the ‘other’ as representing everything morally reprehensible, the Europeans would 
automatically represent moral superiority through the established dichotomy of us/them, the 
Orient/Occident, East/West. Sexuality was quite suppressed in the Victorian era and one 
could argue that for that exact reason the dichotomy was even stronger; Europeans were able 
to project the socially ‘unacceptable’ side of themselves onto the black man/the ‘other’.  
 
 
 
 
The Link Between Women and the Black Man in a Christian Context 
English philosopher and thinker Francis Bacon (1561-1626) articulated the gendered erotic of 
knowledge, ”I come to you (...) leading to you nature with all her children to bind her to your 
service and make her your slave” (Bacon in McClintock, 1995: 23). We may argue that the 
woman and the black man are embodiments of the European man’s vulnerability: The woman 
possesses a sexual power to which the man is subjected, a prisoner of his own sexual desire. 
The African man represents unknown territory and untamed nature, which the man must 
discover and subjugate to his control and containment as they represent a potential danger or 
threat. Both must be contained to his dominion as God intended, to be guided and protected of 
their own lack of reason and intellect. We can argue that Christianity operates from an idea of 
Man being the inheritor of the earth and all its living beings. This idea was illustrated in 
Descartes’ (1596-1650) statement that knowledge would make men the “masters and 
possessors of nature” (Descartes in McClintock, 1995: 24). Also Fanon (1967) accentuates 
this Christian religious analogy between the white man and God when he quotes Maran about 
the black man, “they (the whites) have shaped in their image” (Maran in Fanon, 1967: 43). 
Like God created Adam in his own image and then Eve from his rib who would eventually 
morally corrupt Adam and lead him into temptation. We may argue that “Man” is not 
representing of the human race but rather as white man alone. The woman and the black man 
are both belonging to the realm of nature whereas the white man is alone in the realm of Man. 
It is then his right and his obligation to rule over the realm of nature – which includes the 
woman and the African. “In the minds of these men the imperial conquest of the globe found 
both its shaping figure and its political sanction in the prior subordination of women as a 
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category of nature” (McClintock 1995: 24), arguably originating in a Christian discourse of 
gender hierarchy.  
In order for us to get a deeper understanding of the reasoning behind the European 
men’s fear of degeneration we must investigate which imaginaries lay behind this fear which 
will be discussed in the following chapter.  
 
The Colonizer’s Fear of the Black Man 
The fear of degeneration of the European race can be argued to originate in what McClintock 
(1995) refers to as a crisis in male imperial identity, which is a fear of engulfment. We can 
argue that the feminization and thus the sexualization of the black man and the unknown 
lands were not only a projection and a discourse of legitimating male colonial supremacy and 
violence. Europeans also feared the black man and the unknown lands. As the explorers sailed 
towards the unknown lands on the edges of European society they would leave the known 
world and sail towards unknown territory without any idea of what would meet them on the 
other side of the this liminal phase. The ships would often be decorated with a female figure, 
a fetish, on the very front of the ship, the part that would be in first contact with the new 
world as well as giving their ships female names (McClintock, 1995). “As a visible trace of 
paranoia, feminizing the land is a compensatory gesture, disavowing male loss of boundary 
by reinscribing a ritual excess of boundary” (McClintock, 1995: 24), which would often be an 
excess of gender hierarchy and military violence. The European explorers would enter a 
liminal condition moving on the edge between the known and unknown world where normal 
categories of cultural space would be eluded, and thus be in a marginal position, not only 
physical but also socially (ibid.). They would become creatures of transition and since 
“danger lies in transitional states” (Douglas in McClintock, 1995: 25), they would be both 
dangerous and in danger. Douglas goes on to argue that due to this fact of being in another 
social state and also being subjected to great unknown danger, the explorers were allowed, - 
even expected to rape, steal and murder in the new world.  
We could argue that the (expected) hyper masculine behaviour is a sort of 
compensation and reassurance in the paranoia and anxiety that was very present to the 
European explorers when embarking on a journey as such. We can argue that simply by 
naming the unknown lands feminine they would seem less dangerous because the passivity of 
the feminine in the traditional gender hierarchy of the old world at the time. By association, it 
would validate and confirm the European explorer’s masculinity and empowerment in a time 
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of doubt and danger. McClintock argues that there was a doubling within the colonial mind 
“suspended between a fantasy of conquest and a dread of engulfment” (McClintock, 1995: 
27) since the black man is simultaneously imagined as passive and submissive and 
cannibalistic and violent. “As many imperial scenes, the fear of engulfment expresses itself 
most acutely in the cannibal trope” (ibid.). This fear is then projected onto the colonized as 
their determination of devour the intruder whole. Colonizers would for example mark the 
blank spaces on maps of the new world with the word “cannibals”. “With the word cannibal, 
cartographers attempted to ward off the treat of the unknown by naming it while at the same 
time confessing a dread that the unknown might literally rise up and devour the intruder 
whole.” (ibid.). But also the fact that these blank spaces would be marked with words such as 
“monsters” and “mermaids” besides “cannibals”, only goes to show that these notions of the 
‘savage’ was more a product of colonial fantasy and a ‘cover-up’ of - or an attempt to - 
explain the shortcomings of colonial knowledge than anything else. 
The fear and fantasy of cannibalism and degeneration can be argued to originate in the 
colonizers’ fear of engulfment. Freud notes, “According to some authorities … the aggressive 
element of the sexual instincts is in reality a relic of cannibalism” (Freud in McClintock, 
1995: 187). It could be argued that the fear of engulfment is embodied in the black man’s 
sexuality: his ability to “degenerate” the European race by, quite literally, seduce and 
impregnating the European woman. McClintock (1995) argues that during childbirth, the role 
of the European man is quite small and the certainty of the fathering quite arbitrary in reality. 
This is arguably a quite important aspect of life - literally securing the continuity of the race - 
where the European man has little agency and does not hold complete supremacy. Hence we 
could argue that the man therefore, represents a threat for the European man in this aspect of 
life over which he does not have complete supremacy. It can be argued as well that by 
impregnating the European women the black man diminishes the European man’s role in this 
aspect of life and the European race (European man) degenerates, “becomes black” and is 
ultimately “devoured”.  
The intersection between cannibalism, sexuality and power is somewhat echoed in the 
ritualistic lynching of black African-Americans by white Euro-Americans at the time of 
slavery in America. According to Hooks (2009) the ritual of the lynching would often entail 
body parts being cut off and photographed, sometimes sold. Hooks argues that “So much 
ritual sexualized torture of the black body indicates the intensity of both white hatred of black 
bodies and their longing to consume those bodies in a symbolic sexualized cannibalism.” 
(Hooks, 2009: 64) The ritual of devouring one’s enemy is again exemplified as rather 
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originating in white male sexual fantasy than reality. She also argues that the sexualization of 
the black male body was an obsession with sexuality in white European society and then 
projected onto the colonized people. 
However, at the time the threat was quite real to the European supremacy and we will 
elaborate further on which precautions were taken in the panic that arose around the so-called 
Black Peril. 
 
Keeping White Women and Black Men Apart  
Despite regulations both in the colonies and in the home countries, transgressions happened 
regularly and black men and white women had intimate relationships. It is important to note 
that the transgressors would receive punishments if the woman was white and the man was 
black. This type of relationship was the one that the colonies saw as threatening as the 
children could possible seek out governmental funds (Kumar, 2009). Not only governmental 
funds were at stake but the pride of the white woman, which is described in this project as 
well. The states would do plenty to try and stop the demotion of the white women - even if 
the woman’s job was that of a prostitute. In South Africa after the Anglo-Boer War there was 
an increase of white prostitutes in the cities as poor women from the platteland (flatlands) had 
fled as a result of the wars torment of the land and had their eyes on the soldiers wallets. The 
rise in white prostitutes seems to have provoked the moral panic that arose as the prostitutes 
did not differ their customers on their skin colour - therefore being sexually active with both 
black and white men resulted in a legislation for the suppression of immorality (Cornwell, 
1996). The legislation had the goal of checking immorality but it was also of particular 
importance that the white women should not face contempt by coloured and native people by 
the disreputable work. It is noted that there were little chance of offspring as a result of these 
actions as the women of ‘this class’ knew much about the methods of contraception so it was 
not about miscegenation rather the emblematic of their women’s virtue (ibid.). As outlined 
above, Cornwell mentions a fright for the Black Peril to also be the white women consenting 
the ‘defilement’ of a man of colour and notes yet again when analysing George Webb 
Hardy’s article ‘The Black Peril’ from 1904 that ‘miscegenation’ is not mentioned in his 
article as the women knew how to protect themselves against pregnancy but rather, as 
mentioned before, this penetration by the black man resulting in ruining the women’s virtue 
and condemning them (Cornwell, 1996) (Meszaros and Bazzaroni, 2014). The rape threat – 
Black Peril, was basically a rationalisation of the white man's fear of the more virile and 
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potent blacks mans sexuality. It was also a fear of the competition the black man could give if 
they were to be in a position where they had the freedom and possibility to pose a threat 
(Cornwell, 1996). This fear of the black man's virility has been entrenched in the white man’s 
mind for centuries and the white women in the colonial setting has encourage them as a 
revenge for their imposed chastity while they freely enjoyed sexual connection with females 
from the subordinate people (Etherington, 1988). Cornwell (1996) argues that there seemingly 
is grounds for supposing that the fears of racial mixture was, among other things, a 
rationalization of the demand for white men to have exclusive access to women of their social 
class and race. In the colonial a political scandal as the Black Peril is the subjection of the 
dominants race’s woman to the power of the black man – a subordinate race. The sexual act 
between a white woman and a black man was seen as an act of rebellion and insurrection and 
was one of the reasons it was so feared (Cornwell, 1996). The Black Peril created a clear 
divide between the white woman and the black man and as stated in the analyses the western 
women seem to find differences fascinating and are fetishing the ‘otherness’ of the black man. 
We can argue that the Black Peril and its aftermath could have aided in the fascinating of the 
black man instead of making the women reject him as was intended.  
Despite mixing the races it was also a mixture of power structures. The Black Peril 
was therefore a way to uphold a divide between the races as it created a fear in the white 
woman in order to make sure no racially mixed children come to be and threat the whole 
power systems of the colonies. Today interracial children is something that is sought for by a 
selected few of female sex tourists. Sanchez Taylor (2006) writes about these ‘sunshine 
babies’ the women desire as a result of the positive and ‘cool’ representation of the black man 
in society such as advertisements.  
As mentioned before this fear of black man and the black man’s hyper sexuality and 
wild sexual being was one of the colonial discourses against them (Frohlick, 2009). One 
could also argue that the rape threats such as the Black Peril was a way to transcend guilt for 
the colonizers who invaded the natives land and stole their possessions, by blaming the 
natives for daring to overtake their most precious belongings, their women (Etherington, 
1988). Thus the black man’s sexuality was a constant threat of white European supremacism 
and therefore had to be contained, which we will investigate further in the following chapter. 
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Travelling between two worlds 
As already argued, colonial discourse would use certain rhetorically charged metaphors when 
talking or writing about colonized people and in particular black people and their lands of 
origin. These metaphors would be that of the female body, typically female personal traits as 
regarded at that time and a rely on the female’s position always in relation to the male’s as 
originating in a Christian notion of gender hierarchy. Frantz Fanon (1967) further elaborates 
this notion of the feminized black man,  
 
“The blacks represent a kind of insurance for humanity in the eye of the white. When the 
whites feel they have become too mechanized, they turn to the coloreds and request a little 
human sustenance” (Fanon, 1967: 80).  
 
As we have argued the colonial idea of the black African people was that they actually 
embodied an earlier state of development of humankind. The belief was that the African 
people happened to be caught in the same time period and place (the earth) as the Europeans 
who regarded themselves as embodying a much further developed state of the human 
existence. Fanon goes on to argue that,   
  
“In a society as ours, industrialized to the extreme, dominated by science, there is 
no longer room for your sensitivity. … Of course, they will tell me from time to 
time when we are tired of all that concrete we will turn to you as our children, our 
naïve ingenious and spontaneous children. We will turn to you as the childhood 
of the world. You are so authentic in your life” (Fanon, 1967: 82) 
  
Fanon (1967) argued that white Western people still had this notion that black people 
represented the “childhood of humanity” the authentic, natural origin of the world. Just by a 
person being black, which is technically nothing else than the colour of his skin, he is not as 
modern as the world in which he lives in. Even the colonial idea of the two stages of human 
development inhabiting the same time and place, strangely echoes in his statement. Fanon’s 
book “Black Skin, White Masks” was written in 1952, France, and in the quote above he 
describes his contemporary society of 1952. But we can argue that this description is quite 
relatable to today’s society and even more so. Today’s society is even more industrialized and 
dominated by science and technology and therefore Fanon’s argument of the contrast between 
the masculine capitalist West and the more sensitive natural former colonies such as Africa 
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and the Caribbean. Thus we can argue that Fanon’s observations are applicable to notion of 
today’s female sex tourism. The extreme industrialization draws these women to these 
primitive places with the hope of getting in contact with some authentic and natural elements. 
The Western women may be looking for exactly that, “a little human sustenance”. They are 
weary of their daily lives in the concrete and mechanized modern part of the world. It could 
be argued as well that, traditionally masculine traits are transcending modern, Western, 
capitalist societies such as competition, logic, rationality, insensitivity, instrumental reason 
etc. This is again in contrast to the “softer” feminine traits such as sensitivity, which is the 
exact trait that some of these women apply to their fantasy of the black man. The black man is 
the contrast, the ‘antidote’ to the modern, masculine concrete world from where these women 
depart in search for something else. He represents nature, he is sensitive and caring, he holds 
all the feminine traits, which are in opposition to the European man, according to some of 
these women. An affair with a black man can be regarded as an escape from the “modern 
world” to go back to where (and when) life and romance was simpler and when a man knew 
how to cater to a woman vice versa. We believe that it is like they are travelling between two 
worlds, which are in such contrast to each other it can almost be regarded as travelling not 
only between two world but between two time zones. This contrasting between the modern 
world and the ‘adventure destination’, is interesting to understand in relation to the colonial 
division of the world as being inhabited by two time periods, two moments in human history, 
two kinds of people: the European and the other. The tourist women travelling to Third-World 
countries and have sexual relations with local black men is explained in the analysis to be a 
‘time out’ from their own lives. It can thereby be argued that the women are interested in 
experimenting with something different but still have a safe place to return to, which have all 
the privileges they are inherited with. An informant in Heinskou’s (2015) research explains 
the unconditional inclusion she experienced while in Cuba. A selected amount of the women 
travelling to tourist locations seemly have self-esteem issues and because of the sense of 
inclusion in for example Cuba - it improves the women’s self-understanding. The women 
interacting in the local culture are able to ‘let go’ and experience a different sense of self 
(Burkitt, 2008). This is different in comparison to the Western expectation of the women and 
in the context of being a tourist she can feel free. It also stimulates her own self-understanding 
in a positive way (Holt et al., 2009). The Western women find escapism and an alternate way 
of life when fraternizing with the black man as a ‘way out’ from the modern world and all its 
complicated struggles. One of these struggles that these women encounter in their life in the 
West can be argued to be the Western ideals of beauty. These women who are often middle-
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aged, less than attractive according to Western beauty standards, can often find themselves 
excluded from experiences only “meant” for young physically attractive women such as wild 
sexual adventures, love and being desired while having the control. Africa and the Caribbean 
are ‘unspoiled’ in this regard as they do not discriminate these women on the basis of age and 
physical appearance. Unspoiled, simple, authentic, fun, carefree are all words to describe their 
experience – and also notions of childhood. The men do not seem to be aware of the “rules” 
of the West – adulthood – and are much more inclined to play. The local black men are 
feeding into the fantasy the tourist women have of them, which makes them engage in play. 
We conclude in the analysis that the men are executing a job and are therefore not searching 
for a ‘romantic connection’. The vast majority of the local men engaging in transactional 
sexual relations are indigent and it can be argued that their actions are based on their 
desperation of earning an income. This dichotomy of the West (colonial nations) being in a 
more developed state than the Caribbean and Africa (colonized nations) can refer to the 
colonial notion of the earth being inhabited by two different time periods in human 
development as argued by McClintock (1994). This is further emphasized by Fanon (1967) in 
the notion of the black people representing the childhood of humanity.  
Another point is also that in the descriptive imagery of the simple, happy lifestyle 
surrounding the black men in the minds of the Western women, there is an air of white 
cultural supremacy. The word ‘childhood’ also connotes to naivety and, when used in 
reference to other adults, undeniably a sense of simple mindedness. They are fun and makes 
the women happy but when it comes to a more serious (adult) point in a possible relationship, 
they come up short, ”Eli and her other black male lovers are seen as not able to love a white 
woman properly.” (Frohlick, 2009: 401). We found that these women are satisfied with the 
black men until the point where the relationship possibly becomes more serious and the black 
men are simply uncomprehending in what the women expect from having a serious, 
monogamous relationship, which for example is to stop having sex with other tourist women 
(ibid). In other words, the Western women perceive them as being incapable of performing 
satisfyingly in a relationship and only live up to the women’s fun and casual expectations. 
 Another aspect of the relationship between the black men and the Western 
women that we think is vital to discuss is of course sex. As Bearman argues in Hooks (2004) 
the very act of sex and sexuality is also linked to the origin of humanness and thus indirectly 
“childhood”  
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“we have been handed sexuality as the one vehicle through which it might still be possible 
to express and experience the essential aspect of our humanness that has been slowly and 
systematically conditioned out of us (...) We are then subjected to continuous condition to 
repress sensuality, numb feelings, ignore our bodies and separate from our natural 
closeness with our fellow human beings. All of these human needs are then promised to 
us by way of sex and sexuality.” (Bearman in Hooks, 2004: 67)  
 
We can see in this quote why sex is such a big part of the relationship between the black man 
and the Western woman if we are to acknowledge Fanon’s argument of how the black people 
represent a “safe-haven” for the overly conditioned, overly mechanized and “dehumanized” 
white Western. Sex is ultimately a representation of connecting with our human nature and 
fellow humans on a profound level. It can be argued that especially middle aged relatively 
unattractive women are conditioned to not be sexual beings since they are not regarded as 
sexually attractive to the Western male gaze thus not sexually active or sexually “awake”. In 
modern Western patriarchal capitalist society, it can be argued that female sexuality is 
reserved to a very limited group of women selected by the male gaze in advertisement; young, 
sexually attractive and in their fertile stage. Middle aged women as sexual beings do not have 
a role to play in these patriarchal societies. This may be another reason for their attraction to 
Africa and the Caribbean where they seemingly do not experience the same rejection of their 
sexuality which might improve the self-esteem. When the woman experience a completely 
new and positive attention she will feels appreciated and loved (Holt et al., 2012 ). Also this 
plays on ‘the childhood of humanity’ reflects how the women find their true natural sexual 
selves (Burkitt, 2008), before all of the conditioning of society, when they arrive in this 
‘other’ world and interact with the black man. We can elaborate this notion of the white 
woman’s sexuality in relation to Kimmel (2007) who argues that women’s positions in 
Western societies are organized around a hegemonic definition of both masculinity and 
femininity. This is what Kimmel (2007) describes as an exaggerated ideal of femininity; a 
“emphasized femininity” which is,  
 
““oriented to accommodating the interests and desires of men … fragility in mating 
scenes, compliance for men’s desire for titillation … acceptance of marriage and child 
care as a response to labor-market discrimination against women.” Emphasized 
femininity exaggerates gender difference as a strategy of “adaptation to men’s power” 
stressing empathy and nurturance; “real” womanhood” (Connell in Kimmel, 2007: 11). 
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We can argue how this quote illustrates the idealized femininity, which may be impossible for 
these particular women to fulfill. This can also be motivating for them to seek outside the 
Western world and into an alternative world where these ideals of femininity no longer exists. 
However, it is our impression that the romantic and sexual interaction that these women are 
looking for, are arguably set in a false context where it is not the black man’s true desire and 
feelings for the women that enables a mutual attraction but rather the possibility of personal 
gain that the white woman represents to him. These gains can be many things such as 
financial transactions, confirming his sexual prowess and masculinity and perhaps be a way 
for him - as we have argued in previous parts of this overall section - get closer to the power 
and prosperity of the white male and in some cases even be a matter of avenging the white 
male as argued by Fanon (1967). We can argue that there may be ideals of femininity in the 
societies from where the black men come, which in this context only applies to local women 
since it is two different things at stake. The relation the black men have to the Western tourist 
women are arguably completely different to their relations to local black women because the 
setting and motives are very different even though they may follow the same code of conduct 
and references as any romantic relationship - real or not real. We can illustrate this in 
Frohlick’s (2009) interviews with sex tourist women who settled in their destination to have a 
‘real’ relationship. It is clear from these interviews that to have a ‘real’ relationship with a 
black local man would reveal itself to be completely different from the ‘courtship’. Suddenly 
the men would change character and not be as tenderly and caring as they otherwise had been 
at earlier stages of the relation and could sometimes end in beating of the women or infidelity 
(Frohlick, 2009). Again we can illustrate how the black men only perform in a certain way in 
order to fulfill the stereotype of the hypersexual yet feminine and nurturing black man, which 
we have argued occupies the minds and imaginations of Western women engaging in sex 
tourism. But often it is only that: a stereotypical result of and desires of these women arguably 
rooted in colonial discourse of the black man. It also goes to show that the tourist women are 
imposing a fantasy on the local black man with the hope of this to come true in a different 
time and space. After all it only results in these fantasies being just that a ‘fantasy’.   
 
Stereotyping the black man 
As mentioned in the beginning of this discussion, a significant part of colonial repressive 
discourse towards the colonized/black is to uphold the notion of the black stereotype. The 
black man is constantly subjugated to, “a shifting of subject positions in the circulation of 
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colonial power” (Bhabha, 1994: 113). The black man is always positioned in relation to the 
white race, “he is needed, but only if he is made palatable in a certain way” (Fanon, 1967: 
78). Which position he occupies is always determined in relation to the “colonizer” at the 
time and in this way, “facilitates colonial relations, and sets up a discursive form of racial and 
cultural opposition in terms of which colonial power is exercised.” (Bhabha, 1994: 112). 
Bhabha explains how in order to make the black man ‘palatable’ he is fetishized and the fetish 
of colonial discourse is, unlike the sexual fetish, not a secret, “Skin, as the key signifier of 
cultural and racial difference in the stereotype, is the most visible of fetishes” (Bhabha, 1994: 
112). The black skin is so visible and in such a great contrast to the white skin that in order 
for it to be palatable and not be threatening or in opposition to the colonial power it must be 
fetishized and restricted into a stereotype in order to somehow contain the otherness that it 
represents. In this particular relation of colonial power, which we have aimed to argue, is in 
fact what female sex tourism builds upon, is a part of and reproduces, the colonial subject, the 
black man, occupies a “positive” stereotype,  
 
“It may be said that sexual fetish is closely linked to ‘the good project’: it is the prop that 
makes the whole object desirable and lovable, facilitates sexual relations and can even 
promote a form of happiness.” (Bhabha, 1994: 112).  
 
The relations between the ‘good project’ and sexual relations between the ‘colonized’ and the 
‘colonizer’ can be argued to reflect some of the female sex tourists’ argument that they are 
not in fact racist by the very fact that they have sex with black African and/or Caribbean men 
as presented in analysis section. Due to a postcolonial lens we could argue that the tourist 
women are reenacting the previous white man’s role as the colonizer of the black man. They 
do not perceive themselves as racist, however, they still enjoy feeling powerful when 
engaging in transactional sexual relations with the an indigent local black man. This indicates 
a contradiction in their engagement with local men because the women might be ignorant or 
naive and therefore unaware of how their actions can be viewed in a negative/less positive 
light. The black man’s gaze in relation to the women confirms the power that she occupies 
due to material and financial access, in other words she is representing the wealthy West. 
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Playing along the stereotype 
The men then choose to ‘go along’ with this stereotype because it may be the only way in 
which they can take part in the “white world” of money and power and high standard of 
living, which normally is off limits to them. A concrete example of this is that they, by 
accompanying the Western women, are allowed to participate in a part of life, e.g. go to a 
high end restaurant and into the tourists resorts, which are areas normally far out of their 
reach. But it can also be in a more abstract way as Fanon suggests, “Between these white 
breasts that my wandering hands fondle, white civilization and worthiness become mine” 
(Fanon, 1967: 42). The white women who have historically been off-limits to black men 
(through the exercise of white male power) can be argued to have become an embodiment of 
white male privilege. A part of colonial society that was so important for the white man to 
protect and keep segregated and out of sight for the black man. She was at the same time, as 
argued above, a vulnerable asset since she also embodied the continuation of the white 
European race. Fanon (1967) goes on to argue that, sleeping with a white woman would serve 
several symbolisms for the black man. One would be to satisfy an underlying wish to be white 
– having sex with a white woman would be the final step in ‘becoming white’ (Fanon, 1967). 
Fanon goes on to argue how for some black men from French colonies, sleeping with a white 
woman when first stepping foot in France was a “ritual of initiation into “authentic” 
manhood” (Fanon, 1967: 47). This is interesting in relation to the symbolically charged white 
woman at the time, arguably as a representation of the white male’s power domain – thus 
“authentic” manhood can only be white, which reflects what has been argued earlier in this 
overall section that the black male will always be represented as feminine in his submission to 
white patriarchal power. An internalization of colonial discourse had started to take its root in 
the black male.  
Another symbolic side to the act of sleeping with a white woman, would be for the 
black men to take their revenge out on the European woman for the torture, slavery and 
oppression that the European man have inflicted on their forefathers for centuries of colonial 
rule (Fanon, 1967). This is echoed in Eldridge Cleaver’s “Soul on Ice” (1968) as quoted in 
Hooks, “Revealing not only his need to control females’ bodies but his obsession with 
fucking/raping white women as a way to get back at white men for oppressing him” (Cleaver 
in Hooks, 2004: 70). Sex between a white woman and a black man regardless of national 
ethnicity is undoubtedly a site of power struggles in a colonial context. 
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As Hooks (2004) argues, this hypersexual stereotype of the black male is reproduced 
in contemporary society,  
 
“At a time when black males are losing ground on all fronts (...)  many black males are 
simply acquiescing, playing the role of sexual minstrel. Exploiting mainstream racialized 
sexist stereotypes they go along to get along, feeling no rage that they must play the part 
of rapist or hypersexual stud to gain visibility. (Hooks, 2004: 75) 
 
The fact that the black men are on so many levels cut off from society, whether it is as 
African-Americans living in ghettos or black indigenous men living in the Caribbean or 
Africa, we can argue that they have very limited possibilities to manifest their masculine 
identities in a Western hegemonic context. Kimmel (2007) states that, “the hegemonic 
definition of masculinity is “constructed in relation to various subordinated masculinities as 
well as in relation to women”” (Cornell in Kimmel, 2007: 10). Again, we want to bring in 
Said (1978) who argues how white European patriarchal society has always set itself off 
against the other as a strategy of self identification: The self is everything the other is not and 
vise versa. Here the other is both women and ‘subordinate masculinities’ such as the black 
man, which can be illustrated through what we have argued above as the notion of the black 
man and the woman both inhabiting the ‘realm of nature’ in both colonial and (thus) Christian 
discourse. Kimmel further explains how the hegemonic masculinity in an American context 
has certain connotations such as white, married, northern, heterosexual, protestant, college 
educated, fully employed among other things (Goffman in Kimmel, 2007: 11). Kimmel argues 
that everything that stands outside these categories are perceived as a subordinate masculinity. 
Thus black men are perceived by, if nothing else, the mere colour of their skin as occupying a 
subordinate masculinity in a white supremacist context. By being perceived as a subordinate 
masculinity the black men’s masculinity is thus easily subjected to stereotyping because they 
automatically stand outside a masculine dominated society/world by not fulfilling the 
prerequisites to that masculinity in power as Kimmel (2007) has argued above. We seek to 
demonstrate that the black man’s masculinity relies completely on his sexuality thus resulting 
in an aggressive hypersexual stereotype. In mainstream media black men, especially young, 
are portrayed as either the criminal gangster or the hypersexual object; the feared or the 
desired. We can argue that criminal gangsters are never accepted as having a legitimate social 
position in society, even though they are expected objectification of young black men, the 
hypersexual role is the only one left for the black men, “This is the only path to visibility 
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black males are given permission to follow in imperialist white-supremacist capitalist 
patriarchy” (Hooks, 2004: 74). And so they go along to get along in society, which we believe 
is illustrated in the female sex tourism industry. The black men play the part that is expected 
of them, they perform the cultural, sexual stereotype to fulfill the women’s racialized fantasies 
in order to be included and to be visible.  
Hooks (2004) also argues that sexuality is the only realm in society where black men 
has traditionally been superior to the white male and thus it must be visualized and exercised 
for the black men to manifest themselves as able to defend this “status”. In the 60’s and 70’s 
USA, the ‘clash’ of the liberation of sexuality, especially female, and the civil rights 
movement created a momentum for black male sexuality to be viewed as no longer feared but 
desired (ibid). A shift in the perception of black males happened but nonetheless they were 
still objectified. Now they were just objects of white lust as compared to being the objects of 
white fear in the past. But as Hooks argues - however “positive” and “anti-racist” as some 
Western women may think of their sexual relations with black men are - we want to illustrate 
that this objectification of the black male sexualiy is just another way of containing him.  
 
“This shift takes place in a context where there is yet no demythologizing of black 
sexuality. Whites seek the black body to confirm that it is the exotic supersexed flesh of 
their fantasies. Within this economy of desire, which is anything but equal, the 
“hypermasculine black male sexuality” is feminized and tamed by a process of 
commodification that denies its agency and makes it serve the desires of others, especially 
white sexual lust. (West in Hooks, 2004: 74) 
 
Even though some of these white women think of themselves as anti-racists because they 
interact and sleep with black men, their actions are still a reproduction of a colonialist strategy 
of fixity through fetishism and stereotyping as Bhabha (1994) has argued earlier in this 
chapter. Even though we can argue that the Western women and the black men are 
participating in an act of transgression of colonial power of control and segregation of white 
women and black men, it is still happening within a colonial discourse, 
 
“Within neo-colonial white-supremacist capitalist patriarchy, the black male body 
continues to be perceived as the embodiment of bestial, violent, penis-as-weapon 
hypermasculine assertion. Psychohistories of white racism have always called attention to 
the tension between the construction of the black male body as danger and the underlying 
eroticization that always then imagines that body as a location for transgressive pleasure. It 
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has taken contemporary commodification of the blackness to teach the world that this 
perceived threat, whether real or symbolic, can be diffused by a process of fetishization that 
renders the black masculine ‘menace’ feminine through a process of patriarchal 
objectification.” (Hooks, 2004: 75) 
   
As we have argued, the white European inherent fear of the black man must be, not only 
contained, but pacified and the white male supremacism reaffirmed simultaneously. This is 
obtained by the strategy of sexualisation and feminization. The feminization is a strategy of 
containment and dismantling of the symbolic threat to the white European race, which the 
black male represents in a colonial discourse. The sexualization is also a strategy of 
dominance and white supremacy because it arguably diminishes black people’s virtue and 
civilization and creates a sense of primitivity and general opposition to the white “civilized” 
race.  
 In the light of this discussion it is found that through stereotyping the black man 
by notions of femininity and sexualisation, is fixed in a colonial discourse of white patriarchal 
supremacy. The stereotype is then upheld in a regime of reproduction and repetition, arguably 
enabled by current mass media’s representation and objectification of the black male as 
inhabiting a range of stereotypes, always in reference to the white European as the point of 
departure (Bhabha, 1994) (Said, 1978) (Hooks, 2004). He can be the villain, the lover, the 
sports hero, the gangster etc. but always restricted to his assigned position of commodified 
object, which  is accredited by white European patriarchal capitalist society.  
 
Conclusion and Reflections 
  
Which notions of the black man flourish in Western women’s erotic imaginaries around local 
men in relation to female sex tourism? And how are these notions of the black man tied to 
ideas of the other as inherited from colonial times? 
 
In our pursuit to discover which erotic notions flourish around black men and how they could 
be related to colonial times, we have made many interesting discoveries. As is usually the 
case for humanistic centered projects, the purpose statement we wish to investigate, never has 
one definitive answer, but rather, several answers can be found.  
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The notions we have found to be circulating in the Western women’s imaginaries and 
fantasies concerning the native black man and his sexuality, is based on notions of the black 
man that were created in colonial discourse. As we have discovered, the black man is often 
depicted as a person of sensuality, primitiveness, someone strong and fierce, a ‘real’ man, 
hyper-masculine and most importantly as ‘other’ in relation to Western views. 
When Western women engage in transactional relationships with black men from 
Africa and/or the Caribbean, many of them appear to have the same initial attraction to the 
black men as they feel wanted and lusted after, which makes them feel empowered and 
feminine as women. In many of the texts we have studied throughout this project, these 
female tourists find in the local men a sexual attention that they no more – or maybe never – 
found in males from their home countries and they can themselves enforce a control over the 
relationships, as they are now holding the economic power. However, this control can work 
both ways, in the sense that the local men often have their own agendas when initiating a 
sexual transactional relationship with a Western female tourist, like improving their financial 
situation and re-affirming their masculinity when they sexually interact with the Western 
women. 
These transactional relationships are fluid and interchangeable. They can be romantic 
and involve feelings and/or they can be purely sexual with the sole intention of getting the 
‘authentic’ experience of being with a black man.  
 
We have found these ideas of the black man is tied to notions of the other as 
hypersexual and sensual are inherited from colonial times. These notions rely on a stereotype 
of the black man as being closer to nature and by that primitive and animalistic. The women 
also view the black men as being more in touch with their feminine side and closer to nature. 
This was an idea inherited from colonial times, as the feminization of the black men was a 
strategy of containing them and legitimizing a logic of domination and subordination of the 
colonized peoples and lands. The stereotype of the black man as hypersexual and feminized is 
quite prevalent in the Western women’s imaginaries of black men in the context of female sex 
tourism. This stereotype of the hypersexual black man is often represented in advertisement 
and mass media reproducing the stereotype in e.g. the minds of these female sextourists. 
When this stereotype is reproduced it then upholds the colonial discourse and ultimately 
uphold the dichotomy of us/them, self/other and a division of the world.  
This project poses, what we believe to be relevant topics in modern time. As our 
project concerns itself with concepts of both sexuality and racism, we feel that our project can 
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in some ways shed light upon how to identify and understand these concepts, in relation to the 
effect colonial times have had. In any case, we have definitely benefitted from researching 
and writing this project.  
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